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INTRODUCTION. 



While many Protestant divines are unhappily apostatizing 
to the Church of Borne, and numerous Romish Priests are 
vigorously spreading their pernicious errors among our 
people, it is some compensation to those who deplore these 
calunities, that in France and Germany the tide rushes in 
an opposite direction. In France especially, whole com- 
munes have recently cast off the superstitions of the Papacy, 
and embraced the glorious truths of the blessed Gospel. 
Not a few of the priests also have not only renounced the 
apostacy, in which they have been nursed, but in the face of 
persecution and reproach, have given irresistible reasons for 
the better faith that is in them. Among these is the Abb^ 
Maurette, who furnishes a short but noble reason for his 
change, in these words, " I abjure Popery to embrace the 
doctrines of Jesus Christ.'' He abandons the traditions of 
man for the truth of God ; the worship of th^ creature for 
that .of the Creator ; and trust in a spurious sacrifice for 
faith and confidence in the perfect propitiatory sacrifice 
made once for all, for the sins of them that beUeve. 

His Httle work is an exposition at length —eloquent, 
simple, and in most points tnily satisfactory — of his reasons 
for abjuring the Romish system and embracing Protestant, 
that is. Scriptural Christianity. His preface, which is 
given entire in this edition, is happily conceived and beau- 
tifully executed. 

The work has excited a great sensation on the continent, 
and no Httle interest in our own country ; and the present 
faithful translation, it is hoped, is calculated to increase it. 
It is plain, from the experience of the Abbe Maurette, that 



IV 



Romanism is the same in the nineteenth century, in all its 
substantial features^ that it was in the tenth or fourteenth. 
It is what it has been from the beginning, a scheme whieh^ 
assuming the name of religion, professes to meet man's per- 
plexities, and quell his fears, while it keeps him at a distance 
from God. It so provides for man's love of sin, and his 
dread of its penalties, that he is encouraged in indulging 
the one, and is hardened against the influence of the other. 
It keeps down the fears Vf conscience by confessions, 
penances, and absolutions, and then allows its victim to go 
on unchecked, until conscience feels another paroxysm and 
drives him to the confessional for another opiate. Thus it 
keeps man really an Infidel, while it makes him believe he 
is a Christian. An exposure of these, its deadly errors, by 
one who once fully beUeved, and too faithfully taught them, 
is of immense value at all times, and especially at the present 
moment; and the more extensively it can be circulated 
among the great mass of our population, the more extensive 
and blessed we beheve will be its effects. 

Let us be thankM for our Protestant Christianity. Let 
us praise Grod that he has brought another priest out of 
darkness into its marvellous light. 

Abjuring Popery as Maurette has done, let us with him 
embrace and hold fast the doctrines of Christ. 

Let us cleave to the Bible, our only rule of faith — " alone 
the religion of Protestants." It is the charter of our 
rights, the palladium of our safety, the sacred ensign, 
around which freedom finds its firmest footing, humanity 
its bravest champion, and religion its purest altar. What 
it repudiates is heresy, what it rebukes is sin, what it com- 
mands is interest and duty, and what it is silent on is not 
essential to salvation. 

Let us cleave to Christ and Him crucified. This is at 
once the essential and distinctive doctrine of Christianity ; 
the Gospel without this great truth is the atmosphere 
without its oxygen. It is the trunk, and other doctrines 
are but boughs and branches ; and social prosperity, and 
peace and happiness are but the parasite plants that feed 
on it, and derive their beauty and permanence from it. If 



we let these great truths perish from our creeds and hearts 
we part with our strength ; we give up the sun for a taper, 
and the hread of God for the husks of swine ; and the 
church that surrenders it will perish like a lighthouse in 
the sea. 

It is the great design and end of the atonement to " bring 
us to God." No priest, or pope, or ceremony, or sacrament, 
or church, or angel, or archangel, may come between us and 
God. This is Protestantism ; Popery brings man to the 
priest, the sacrament, the church — but not to God. 

Let us cleave to the Holy Spirit as our only Ufe-giving 
Lord. He only can change the heart. No ecclesiastical 
rite, however valuable — no sacrament, however precious, 
can make new creatures. Man's ruin is too great ; were 
humanity in a swoon or faint, the lustral waters of baptism 
might revive it, but man is dead in trespasses and sins, and 
none but Deity can quicken the dead. 

There is no atoning efficacy in tears and sufferings ; 
there is hone anywhere but in the sacrifice of Jesus. There 
is no regenerative energy but in the Holy Ghost. 

The clear and cordial beHef of these truths is the best 
preservative from Romanism. We have not one moment's 
doubt however of the ultimate and universal ascendancy of 
Protestant Christianity. It has too many allies around it, 
and too many victories behind it, to allow us to fear for its 
future prospects. It is sustained by reason, and it must in 
the end triumph over folly ; it is upheld by the deepest and 
truest feelings of conscience, and its sovereignty is sure ; it is 
founded on the word of God, and it will have free course 
and be glorified, and the writings of Fathers and Schoolmen 
must all be conformed to its truths, or perish in its way to 
victory. The most plausible and popular errors are 
ephemeral ; the least and most unpalatable truth is eternal. 

The Abbe Maurette is a first-fruit only of mighty mul- 
titudes that are soon to follow. He has heard the Apoca- 
lyptic voice, " Come out of her, my people," and he has 
led the path of peril simply because he has seen it to be 
the path of duty. 



VI 

He ought to have the fervent prayers of the people of 
God. He needs them. The least we can do for him is to 
spread those kindling sentiments of his which have come 
from the depths of his heart, and to implore on his head 
the protection, and on his toils the hlessing of the God and 
Father of our Lord and Saviour Jesus Christ. 



PREFACE. 



For Romish priests to proclaim themselves Protestants I* 
What madness ! Apostates ye call them. Is it then quite 
certain, dear reader, that there is madness in retreating, when 
we find ourselves engaged in a false path ? Is it then quite 
certain that there is madness in openly protesting against 
everything we recognize to be untrue ? Finally, is it quite 
certain that we are apostatesf when we abjure Judaism or 
paganism to embrace the doctrines of Christianity. 

If I were addressing myself only to those who stigmatize as 
mad those priests who forsake the church of Rome to em- 
brace the pure Christian religion, called Protestant, my 
answer would be short, I should have but four words to say, 
namely : '' Conscience before everything J^ But, having to 
discuss the subject with many others, who, weary of darkness 
and self-righteousness, are seeking for the truth in matters of 
religion, I shall say to these, that, that which is called my 
madness and apostacy is contained in this simple declaration: 

I ABJURE POPBRY TO EMBRACE THE DOCTRINES OF JeSUS 

Christ. 

/ abjure Popery — because I say with St. Clement, bishop 
of Rome, who died in 81 : *' Jesus Christ dwelleth with the 
humble : he is not present with those who raise themselves 
above his flock. Jesus Christ, our only Lord, notwithstand- 
ing his power, came not into this world with pride and vain- 
glory." (Epistle to the Corinthians, xvi.) 

/ abjure Popery — because I say with St. Ignatius, bishop 
of Antioch, + 108 : '^ Whosoever blindly follows those who 
wander from the paths of truth, shall not inherit the kingdom 

* The Roman Catholic who embraces Protestantism does not, 
consequently, change his religion, inasmuch as he only returns to 
that which Jesus Christ gave to oar fathers : a religion corrupted by 
the popes and the bishops, who have added to it dogmas and rites 
contrary to, or not ordained by the Word of God, as we shall prove 
in these pages. That religion, called Protestant, is, then, but a return 
to the pure Christian religion. 

t The Virgin Mary, St. Peter, St. Paul, St. John, were bom Jews. 
They forsook Judaism to embrace Christianity; they could well 
aHow their priests to call them apostates, while they could, them- 
selves, but glory in their apostacy, as I, myself, glory in mine. 
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of God, and he who can distinguish truth from error, hut does 
not make use of this faculty, and abandon a priest of lies, shall 
he punished hy God." (St. Ign. Epist. to the Eph.) 

/ abjure Popery — ^because I say with St. Justin, Martyr, 
-f- in the year 163 : *^ He who is acquainted with truth and de- 
nies that truth, draws upon himself the judgnnent of God." 
*' Direct all your attention to the Scriptures," again says the 
same, *' and listen hut to those who from them derive all their 
proofs, and to them would reduce everything." (In Vit. ac 
Doct. Just.) 

/ abjure Popery — because I say, with St. Irenasns, bishop 
of Lyons, + in the year 201 : *' To forsake the sacred writings, 
that pure and undoubted source of truth, is to expose our- 
selves to the certain danger of falling into error, is to build 
our house, not upon the rock, hat upon the sand," (Book ii. 
C.26.) 

I abjure Popery — ^because I say with St. Cyprian, bishop 
of Carthage, + in the year 258 : " What pride and what au- 
dacity is it to compare worldly traditions with divine com- 
Tnands, or, as in some cases, to give precedence to the first ; 
whereas we ought not to have recourse to authority or to 
custom, but persuade by reasons and conquer by proofs.'* 
(Epist. 71 ad Quint.) " When a canal," again says the same, 
^^ which had hitherto always contained water, is dried up, do 
we not go to its source to seek for the cause that has drained 
it? Priests should act in a similar manner: when doubts are 
attendant upon the search after truth, it is their duty to go 
back to the true source, to evangelical tradition. But what 
is that tradition? Is it unwritten, or has it been set forth in 
the Gospel and the writings of the Apostles? Of a surety, 
it is therein set forth, for Christ himself exhorts us ' to search 
the Scriptures which bear witness of Him.'" (Epist. ad 
Pomp.) 

/ abjure Popery — ^because I say with St. Hilary, bishop 
of Poitiers, -f in the year 369 : " He who wishes to arrive 
at the knowledge of the true faith, must seek it only in the 
sacred writings, not in new works." (Ad Const, imperat.) 
** Heretics," says the same, *' deceive under the semblance of 
truth. They insult and excommunicate in the name of God, 
and they cry : Religion ; while they calumniate their bre- 
thren. Their weapons are not arguments, but anathemas ; 
and while they condemn, discussion itself is held a crime." 
(Lib. cont. Auxent.) 

/ abjure Popery — heca'jse I say with St. Athanasius, 
bishop of Alexandria, + ini the year 372: ** It is not by wars. 
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or the edge of the sword that truth is made manifest, but by 
persuasive arguments. And, how can persuasion be free 
when we fear the emperor? how can we hold forth our argu- 
ments, when the wages of him who maintains his opinions 
against yours, is torture and death?" (Histor. Arian. ad 
Monach.) 

/ abjure Popery — because I say with St. Ambrosius, bishop 
of Milan, 4- in the year 397 : *• How many men are there who 
outwardly profess a religion which inwardly they deny? 
Such a one comes to church, who courts the favour of the 
great. In his worship he puts on the show of reflection and 
humility; he bows down and prostrates himself upon the 
ground, but his heart kneeleth not. He who sees him calls 
him a Christian. ^ In the eyes of man, whom he deceives, he 
prays with sincerity ; but God hears him contradicting that 
which he appears to do : and he leaves the church with the 
praise of man and the condemnation of his heavenly Judge." 
(Sermo 20 in Ps. cxviii.) 

/ abjure Popery — because I say with St. Gregory of Nazi- 
ance, -|- in the year 389: '* The outward consideration, the 
pomp, the power of a church, the multitude of those who 
profess to number themselves amongst its members, do not 
in any way prove its truth." (Orat. 33.) 

/ abjure Popery — because I say with St. Chrysostom, 
bishop of Constantinople, + in the year 407 : ** I pray of you 
not to study the opinions of other men upon the Scriptures, 
but to thoroughly search them yourselves." (Hom. 13.) 

/ abjure Popery^ — because I say with St. Jerome, + in the 
year 420 : '' Do not suffer yourselves to be seduced with 
pretended Apostolical traditions: rather encounter them 
with the Spirit of God. If hypocritical priests exclaim 
unto you : — * Listen to us and follow us,' — those priests 
who are actuated solely by the advancement of their worldly 
views, of their reputation, of their splendour and their tem- 
poral power, and who, like magicians, delight in noise and 
preparation; answer them: ' It is not astonishing that you 
should but wish us to worship your traditions and yonr 
statutes, as every other nation worships its idols ; but to us 
God has given the law and the testimony of the. Scriptures.'" 
(Isaiah viii.) *' The first characteristic of a heretic, says the 
same, is, that he requites of his hearers, that they believe him 
on all points, upon his word alone." 

/ abjure Popery — because I say with St. Augustine, H~ in the 
year 430 : '* Ignorant men who pretend to excommunicate 
those who are sincerely devoted to God and the friends of truth. 
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do them no harm ; and many of those who were, or who arci 
branded as heretics, are far better Christians than those who 
call themselves orthodox." (De Bap. lib. iv. c. iii.) 

/ abjure Popery^ — because I say with Theodoret, bishop 
of Cyrus, -\- in the year 460 : ** We ought not (say the 
heretics) to seek to fathom that which is unfathomable ; and 
under this pretext, they attempt to deter men from reading 
or studying the Bible, and from examining, no matter how 
slightly, the doctrines of religion ; — that is to say, that ap- 
prehensive themselves of being convicted of errors and pious 
deceit, when they sell to the world as doctrines the works 
of their own imaginations, they deprive man of his niost 
Talaable possession, of that personal and immoveable con- 
viction which stands firm against all objections, against all 
doubts." (Serm. 16.) 

/ abjure Popery — because I say witli Gregory I., bishop 
of Rome, + in the year ^04 : *' It is true that the Council of 
Chalcedonia offered to the bishop of Rome, the name of 
BUhop-General, in honour of the Apostle Peter : but not 
one of the bishops of Rome, until the present time, has 
made use of that title, being unwilling to give rise to a be- 
lief that they wished to deprive all of, and endow, one alone 
with, that honour which equally belongs to all." (£pist. 20, 
lib. V. ad Maurit. Aug.) '* That which ought particularly 
to distinguish the Christian divine," says the same, *' is his 
charity; therefore is it a thing unheard of until now, to 
exact by violent means belief from men, or to deprive them of 
the faith they already possess." (Lib. iii. Epist. 63.) 

/ abjure Popery — because I say with M. de Chfttean- 
briand : '* In the primitive church, the pastor was as simple 
as his flock : the bishop, the deacon, the priest, whose 
names signify president, attendant or elder, were in no 
manner distinguished by their dress from the rest of the 
people." (Etudes historiques.) 

/ abjure Popery — because I again say with M. de Chateau- 
briand (Etudes historiques) : — ** Incense, flowers, vases of 
gold and silver, lamps, tapers, fine linen, songs, processions, 
and periodical festivals were transferred from the altars of 
the conquered to those of the conquerors : Christianity bor- 
rowed her ornaments from paganism." 

/ a^ure Popery — because the Word of God says : " Now 
the ifoly Ghost expressly declares that, in times to come, 
many shall abandon the faith to follow erroneous and dia- 
bolical doctrines, taught by impostors full of hypocrisy ; 
who:e conscience will be darkened by crimes, who will in- 
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terdict marriage, and the use of meat which God has created 
to be eaten with thanksgivings by the faithful, and by those 
who are acquainted with truth." (1 Timothy iv. 6.) 

I abjure Popery — because the Word of God says :— 
'' Come out of Babylon, my people, that ye be not partakers 
of her sins, and that ye receive not of her plagues, for her 
sins have reached unto heaven, and God hath remembered 
Ler iniquities." (Apoc. xviii. 4 and 5.) 

But, in abjuring Popery, I EMBRACE THE DOC- 
TRINES OF JESUS CHRIST. 

/ embrace the doctrines of Jesus Christ — because God 
says : — ** Behold I lay in Sion a chief corner stone, elect, 
precious : and he that belie veth on him shall not be con- 
founded." (1 Peter ii. 6.) 

/ embrace the doctrines of Jesus Christ — because St. John 
says, in speaking of God our Saviour : — ** And now, little 
children, abide in him ; that when he shall appear, we may 
have confidence, and not be ashamed before him at his 
coming." (1 John il. 28.) 

J embrace the doctrines of Jesus Christ — ^because he 
himself says: — *' He, who believeth on me, hath eternal 
life.'' (John iii. 15.) *' Come unto me, all ye that are 
heavy laden, and I will give you rest." (Matt. xi. 28.) 

Such, dear reader, is my declaration. May the Lord 
bless it, and make it the means of enlightening some few of 
those into whose hands this work, written in all humility, 
may chance to find its way. 

There may be in the world many interested men, who, 
careless about charity, will brand me with the names of 
** madman" and ** apostate,'' because I have left the 
church of Rome : I care but little for them ; especially 
when I recall to my memory that the impious synagogue, 
those princely priests, applied these same names to the 
Apostles and to all those who abjured Judaism to embrace 
the doctrines of Jesus Christ ; ignorant as they were, that 
Christians deem not disgraceful those insults and evils which 
are suffered for the sake of that divine Saviour. 
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I. 

Educated from my earliest infancy in the religious princi- 
ples of the Church of Rome, I devoted my whole youth to 
the strictest observance of all its forms and duties. My venera- 
tion for the Romish priest was such, that I looked upon him, 
if not as the Deity himself, at least as his elect, the deposi- 
tory of his heavenly decrees ; spurning luxury, effeminacy, 
and all earthly pleasures; *' comforting and relieving the 
afflicted, giving them patience under their sufferings, and a 
happy issue out of all their afflictions." 

Such are the attributes with which my imagination had 
endowed the priest: thence the cravings I felt foT such a 
spiritual and social condition. When twenty years of age, I 
entered the seminary of Toulouse, where I studied theology. 
In 1823, owing to the creation of the Bishopric of Pamiers, I 
was removed, with my fellow-students of the Ari6ge, to the 
seminary of our new diocese, and ordained priest the same 
year, at Christmas. Henceforth my services were in constant 
requisition, and I acquitted myself of my religious duties 
towards my parishioners without once incurring the censure of 
my superiors. My calling frequently brought me in contact 
with persons whose profession and education shonld have ren- 
dered them, for me and many others, living examples of faith 
and charity ; whereas, most of them were men seeking to op- 
press their fellow creatures, resorting to every means to entrap 
them, having no faith in the tenets of the Church of Rome, 
and shewing by their conduct their utter contempt for those 
commands, the strict performance of which they enjoined to 
others on pain of eternal damnation. 

The conduct of th«se men, so little conformable to the 
laws of the Church, gave birth to doubts which I most stre- 
nuously strove to banish from my mind. But notwithstand- 
ing my prayers, the duties of my holy office and my constant 
recourse to mass, all my efforts proved utterly useless. 
Moreover, I applied to some of my brethren who, far from 
relieving my anxiety on the subject, greatly added to it by 
acknowledging that they were in the same trouble as myself. 
Finally, for the restoration of my peace of mind, I resolved 



to devote myself to the exclusiye performance of my religions 
duties, and to leave my parish as seldom as possible. 

In 1838y I heard that the Archbishop of Toulouse had 
attacked, ia one of his charges, the doctrines professed by 
the Reformed Christians, and that the latter had replied to 
the attack. In accordance with the desire of two of my 
brethren, I procured the reply which was made to the pon- 
tiff. This controversy created within us a thirsty for the stady 
of other works, whence we acquired the conviction that the 
Romish religion, with its present doctrines and rites, is 
nought but a mixture of Judaism and Paganism, throagh 
which the light of Christianity is barely visible. The con- 
tents of these works satisfied us that there is only one single 
and eternal sacrifice, and that Christ is the true, the onfy 
sacrificer ;* — that it is by faith only, and not in substance, as 
the Church of Rome hath it, that we can partake of the body 
of Jesus Christ in the Eucharist ; — that Jesus Christ is our 
only intercessor, and that through him only we have accept- 
ance with the Father ; — that by faith in Christ only are we 
justified, saved by the grace of God alone ; — that the Word of 
God, as it is set forth in the Old and New Testament, is the 
Christian's only doctrine, the only foundation of his faith ; — 
that hereafter there are two places only, heaven and hell ; — 
that the Pope is only bishop of Rome, and that his authority 
extends no farther. 

Through these works we acquired the knowledge that, in 
the days of the apostles, and during nearly the first six cen- 
turies of the church, *' all worship consisted (according to St. 
Justin, Apolog. 2) in reading the writings of the prophets and 
apostles; — in prayer, addressed directly to God in the name of 
Jesus Christ, for kings, for our friends and our enemies, and 
for all mankind ; — in singing psalms and canticles; — in the ad- 
ministration of baptism by water, in the name of the Father, 
of the Son, and of the Holy Ghost ; — in partaking of the Holy 
Supper, celebrated with bread and wine, in remembrance of 
the death of our Saviour ; — in the observance of the feasts of 
Easter and the Pentecost ; and lastly, in the collections made 
for the poor on Sundays and holy days.'' 

From this same source we derived the conviction, that the 
doctrine of the Romish church is in direct opposition to the 
Word of God ; this opposition we may at once clearly de- 

• The " Sacrificateur" is he who officiates at the Communion 
Table; according to the Church of Rome, the body of our Saviour is 
contained in substance in the Eucharist : thus we may account for 
the use of the word ** Sacrificer."— Tr. 



monstrate by the comparison of some few injunctions, which 
it will suffice to select from numerous others that might 
still be brought forward. Thus — 



DOCTBINB OF THE CHURCH 
OF ROME. 

The Second Council of Nice 
ordains, in these words, the wor- 
ship of images: — ** Those who 
say, I bow down to images, but 
Z do not worship them^ shall be 
condemned as heretics by the 
Holy Father." 

In the Synodal Epistle of the 
above-named Council we 6nd the 
following : — ** We believe beyond 
a doubt that it is necessary to 
bow down to and worship 
images; whomsoever hath not 
this opinion, but is in doubt or 
in pain on the subject of the wor- 
ship of images, our holy council 
tmll hold accursed" The same 
council says, " There is no diffe- 
rence whatever between the wor- 
ship of the image: and the 
homage offered to the person 
whom it represents.'' 



Constantin, Bishop of Con- 
stance, says, in presence of this 
council, without meeting with 
the least reproof : ** For my own 
part, I offer unto images the 
same homage as to the Holy 
Trinity:* (Act 4.) 

The Church of Rome tells us 
that the Pope is the SoTereign 
Pontiff, the head and the foun- 
dation of the Church. (Bell, de 
Pontif., lib. 2.) 



CHRISTIAN DOCTRINE. 

The Word of God says: — 
<* Thou shalt not make to thy- 
self any graven image; thou 
shalt not bow down thyself to 
them, nor serve them.'' (Ezod. 

XX.) 



St. Paul, in his Epistle to the 
Romans (1, 22 and 23) says: 
''Professing themselves to be 
wise, they became fools ; and 
changed the glory of the in- 
corruptible God into an image 
made like to corruptible man." 
And in his first Epistle to the 
Corinthians (viii. 4), he says: 
" We. know that an idol is no- 
thing in the world, and that 
there is none other God but one." 
And in his first Epistle to the 
Thessalonians (i. 8 and 9), he 
says : " In every place your faith 
to God's word is spread abroad ; 
so that we need not speak to any- 
thing: how ye turned to God 
from idols, to serve the living 
and true God." 

In his first Epistle, St. John 
says : '* Little children, keep 
yourselves from idols." (v. 21.) 



The word of God says : **And 
(God) hath put all things under 
his (Christ's) feet, and gave him 
to he the head over all things to 
the church, which is his bod y." 
(Eph. i. 22. and 28). And »ga in, 
St. Paul, in his first epistle to the 



The Church of Rome forbids, 
on pain of excominunicationi the 
use of the cup to the people. 
(Council of Const., Sess. 18.) 

The Church of Rome absolves 
the faithful from the obligation 
of redeeming the word they 
have pledged to those whose be- 
lief is not orthodox. (Council of 
Const., Sess. 19.) 



The Church of Rome ordains 
that the true believer must not 
rest assured of his salvation. 
(Council of Trent, Sess. 6.) 



The Church of Rome holds it 
a deadly sin to eat meat on cer- 
tain days prescribed by the Pope. 



The Church of Rome tells us 
that there are certain places 
more holy than others, and that 

lis a pious work to make pil- 
grimages to them. 

The Church of Rome tells us 
that our Lord Jesus Christ has 
not wholly redeemed us from the 
punishment we have incurred for 



Corinthians (iii. II), says : " For 
other foundation can no man lajr 
than that is laid, which is Jenu 
Christ:* 

Jesus Christ, in his Qospel ac- 
cording to St. Matthew (xxtI. 
27), says : " Drink ye all of it." 



Tlie word of God tells us that 
*' All liars shall have their part 
in the lake which burneth with 
fire and with brimstone." (Rev. 
xxi. 8). And St. Paul classes 
amongst the most heinous crimes 
the sin of those men who are *' co- 
venant breakers." (Rom. i. 81.) 

Jesus Christ, in his Gospel ac- 
cording to St. John (vi. 47. )t 
says : ^* He who believes in me 
hag eternal life." Again, in St. 
Mark (xvi. 16.) our divine Sa- 
viour eays i " He who believeth 
in me, shall be saved." 

Jesus Christ says, in the Gos- 
pel according to St. Matthew 
(XV. 11): *' Not that which go- 
eth into the mouth defileth a 
man, but that which cometh oat 
of the mouth." And in his first 
Epistle to the Corinthians (je. 25, 
26), St. Paul says : ** Whatever is 
sold in the shambles, that eat, 
asking no question for conscience 
sake, for the earth is the Lord's, 
and the fulness thereof." 

Jesus Christ, according to St. 
Matthew (xviii. 20), says: 
" Where two or three are gather- 
ed together in my name, there 
am I in the midst of them." 

Jesus Christ, In St. John (v. 
24), says : •* Verily, verily, I gay 
unto you, he that heareth my 
word and believeth on him that 



our transa^'esBions. (Council of sent me, hath everlastiog life, 
Trent, Sees. 6.) and shall not come into condem- 

nation ; but is passed /roiTi death 
unto Itfe" 



The Church of Rome enjoins 
the invocation of saints, and 
holds them as so many mediators 
between God and man. 



The Church of Rome denies 
unto laymen the permission to 
read the Holy Scriptures. (See 
the Bull UnxgenituSy the Ency- 
clical Epistle of Pope Leo XII. 
1824, and the Encyclical Epistle 
of Gregory XVI., 1844). 



The word of God says : '* For 
there m one God, and one m«- 
diator between God and men; 
the man Christ Jesus." (First 
Epistle of Paul to Timothy, ii. 5.) 

Jesus Christ, in St. John (v. 
89), commands us to read the 
Holy Scriptures: ''Search the 
Scriptures.*' 



Having, then, arrived at the thorough conviction, that the 
doctrine of the Church of Rome is in direct opposition to 
the Word of God, I deemed it a duty that I owed to my con- 
science to hold forth the true Christian faith, as it is laid 
down in the Holy Scriptures. My parishioners imparted to 
the inhabitants of the neighbouring parishes their approval of 
ray conduct, and the latter, by the lively interest they ^ook in 
the discussion, caused much grief and dismay to their priests. 
Whereupon, the whole facts were submitted to the Bishop, 
who immediately summoned me before his Council, in whose 
presence I had to reply to the charges brought against me. 
At the close of this somewhat lengthy sitting, his Lordship 
offi^red me his hand. Placing but little faith in this apparent 
peace offering, I determined to lay aside for ever the sacer- 
dotal attributes, and I sought for admission into the Protes- 
tant Church, whose purity of doctrine and simplicity of wor- 
ship proclaimed the .true Church of Jesus Christ. About two 
months afterwards, I received the visit of M. Charlier, a mi- 
nister of the Holy Gospel. Twenty-two of my parishioners 
attended at the parsonage on the evening of his arrival, and 
we were all edified by the prayer which this zealous disciple 
of Christ offered up unto God, after having addressed us for 
a few moments. 

The news of this meeting having been circulated through 
the adjacent parishes by I know not which of my former 
brethren, caused great perturbation among all the neigh- 
bouring clergy, and soon reached the episcopal court itself. 
M. rAbb6 Sicre, the cur6 of the canton, received immediate 
instructions to repair to the spot, and set on foot an in- 



quiry. However unpleasant its execution, the delegate 
must needs acquit himself of the task which has been im- 
posed upon him. He, therefore, set forth on his mission, his 
courage failing him as he advanced towards the end of his 
journey. At length, disheartened and no longer able to con- 
trol his feelings, he sought the Abb6 Pujol, officiating minis- 
ter of the parish of St. Pierre, and entreated him to relieve 
him of his unwelcome office. The Abb6 Pujol, previously a 
professor of philosophy and theology, and an old friend of 
mine, yielded to the entreaties of the priest of the district. 
He set out, and, having reached my abode, addressed me with 
his wonted kindness, made me acquainted with the object of 
his journey, and described the sorrow and dismay which the 
heads of the clergy of FAri^ge had experienced on hearing 
that I had harboured a minister of the Holy Gospel, and, with 
some of my parishioners, joined him in prayer to God. After 
an interview somewhat earnest though friendly, the Abb^ 
Pujol informed me that it was his duty to report on my con- 
duct. To this I willingly gave my acquiescence, but feeling as- 
sured that such a step would inevitably lead to my suspension, 
I deemed it advisable to give in my resignation, in order to 
shelter myself, as far as lay in my power, from the various 
injurious reports usually attendant upon the infliction of that 
sentence : for the priest who has been thus humbled, though 
it be without justice, is condemned silently to bear his suffer- 
ings ; his superiors having, they say, to render an account of 
their conduct to God alone. Acting on this determination, I 
drew up my resignation of the office of priest of the church of 
Rome, which I here transcribe literally. 

II. 

RESIGNATION. 

Serves, March Sth, 1841. 

My Lord Bishop, 

I have the honour to submit to you, 
that the everlasting God, the Father, the Son, and the Holy 
Ghost, having, some time since, by the working of his pure 
grace, inclined my heart to seek eternal life, I have by the 
study of the holy Word of God, and the constant devotion of 
my thoughts thereto, arrived at the conviction that the Roman 
Catholic religion fails in helping forward our souls in the path 
which the Holy Writ acknowledges as the only one which 
leads to salvation. I, therefore, humbly tender you my re- 
signation of the office of priest of the Church of Rome, which 
I no longer acknowledge as the Apostolic church of Jesus 



Christ. May I request your attention^ my Lord, to the mo- 
tives by which my conduct has been influenced. I am, 
moreover, prepared to give every explanation that may be 
required of me, and to " render a reason for my faith,'^ ac- 
cording to the command given us by St. Peter in his first 
epistle (iii. 15) : ** But sanctify the Lord God in your hearts : 
and be ready always to ffive an answer to every man that 
asketh you a r«ason of the hope that is in you with meekness 
and fear." 

It is in this spirit, and in all humility, that 1 have the ho- 
nour to submit to you that : 

Firstly, — I can no longer conscientiously fulfil the office of 
*' priest, ' because I have nowhere read in the Word of God 
that He has ordained either priests or sacrificers ; for this 
reason, that having neither established nor ordained sacrifices 
for the atonement of our sins, there is no need of sacrificers. 
Jesus Christ is the only sacrificer. He has finished all, — in 
the words of the Grospel according to St. John (xix. 30) : '^ It 
is finished ; and he bowed his head, and gave up the ghost." 
Andy moreover, St. Paul, in his Epistle to the Hebrews (ix. 
28), tells us that the sacrifice of Jesus Christ has been offered 
once for alli ** So Christ was once offered to bear the sins of 
many, and unto them that look for him shall appear the se- 
cond time without sin unto salvation." And in the tenth chap- 
ter, twelfth verse, he says : *' But this man, after he had 
offered one sacrifice for sins, for ever sat down on the right 
hand of God.'' These three passages, wherein it is laid down 
that Christ has been offered one single time for the redemp- 
tion of our sins, that he has offered one single sacrifice, and 
that he has finished all, prove beyond a doubt that there is no 
need of farther sacrifices ; for Christ has, indeed, ^'finished 
all." Moreover, the holy Word of God tells us, in St. Paul's 
Epistle to the Hebrews (ix. 22), that the bloodless sacrifice 
of the mass is useless : '' And without shedding of blood is no 
remission." 

Secondly, — I have arrived at the conviction that salvation is 
the free gift of God, consequently that it can be neither pur- 
chased, acquired, nor merited ; for, according to the word of 
Paul's Epistle to Titus (iii. 5) : '* Not by works of righteous- 
ness which we have done, but according to his mercy he saved 
us by the washing of regeneration, and renewing of the Holy 
Ghost.'' — Again St. Paul says, in his Epistle to Uie Ephesians 
(ii. 8, 9) : ** For by grace are ye saved through faith ; and 
that not of yourselves : it is the gift of God : not of works, 
lest any man should boast." 
The above passages prove beyond a doubt, that our works 
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having no share whatever in our salvation, there is no need 
of priests to decide whether onr works have heen good or 
bad, sufficient or insufficient. Their interference in this mat- 
ter is unwarranted. Faith alone is sufficient, and faith, which 
is the gift of God and not of man, they cannot bestow upon 
us. However, my Lord, for fear of subjecting the above 
statements to misinterpretation, I hasteu to add that, although 
by our works alone we cannot be saved, the observance of our 
duties as Christians is not without an end ; for this reason, 
that our works are the consequence, and not the cause^ of our 
salvation : '* Faith without works is dead," saith St. James 
(iii. 19.) It is not in the power of priests to grant absolu- 
tion : in faith in God alone must the believer seek it. 

Thirdly, — I have arrived at the conviction that the faithful 
may freely search the Scriptures, and therein learn to follow 
the path of righteousness. Indeed, our Lord tells us in St. 
Luke (xi. 13): *' If ye then being evil, know how to give good 
gifts unto your children : how much more shall your heayenly 
Father give the Holy Spirit to them that ask him ? " And St. 
James the Apostle also says (i. 5): '* If any of you lack wis- 
dom, let him ask of God, that giveth to all men liberally, 
andupbraideth not, and it shall be given him." It is then 
clearly demonstrated by these texts; that God grants unto the 
prayers of the faithful His Holy Spirit and wisdom, by the 
means of which he is enabled to discover truth and to follow 
the path which leads to salvation ; and thus are fulfilled the 
hopes and desires of the faithful. From God, and from God 
alone, he receiveth that fulness of knowledge which relates to 
his eternal peace. 

From the recapitulation of these three heads we arrive at 
the following conclusions : Firstly : That the whole of the 
Roman Catholic doctrines relating to priesthood and sacrifices 
are not derived from the Divinity, nor in any way beneficial, 
since they are nowhere laid down in the Word of God. 
Secondly : That salvation is the gift of God, and independent 
of our works, and consequently that the various commands of 
the Romish Church, its indulgences, its penances and deeds 
of piety, issue from man alone, and are not only utterly useless, 
but moreover, in direct opposition to the work of salvation, 
inasmuch as they grant unto man those attributes which ap- 
pertain to the grace of God alone. And lastly : That the 
Word of God deems no man infallible, but bestows npon 
every believer wisdom sufficient for him to walk in the way 
of salvation. 

These three conclusions once fully arrived at, we leave the 
Church of Rome with neither priesthood nor sacrifices, — 
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medium of sal?ation nor infallibility : in a word, we leave ber 
nathing. 

It is witb this impression, believe me, my Lord Bishop, 
that I secede from your Church. Indeed, I must needs con- 
fess that the performance of this duty is not unattended with 
pain, inasmuch as my connection with you has ever been as 
agreeable as your mandates have appeared to me void of 
harshness. I have always fully appreciated your kindness 
towards me, and I trust that, on your part, you will be so 
g^ood as to acknowledge that, whenever my services have 
been put in requisition, my conduct has always been wholly 
disinterested and blameless. 

I beg to submit to you, my Lord Bishop, that, although I 
have deemed it expedient to lay before you my resignation 
as^ a priest of the Church of Rome, I still hold myself a 
minister of our Lord Jesus Christ, not to rule over the Lord's 
heritage, but to assist and encourage it by the preaching of 
the Word, according to St. Peter (ii. 1—3.). 

I have the honour to remain, my Lord Bishop, your most 
respectful servant and well-wisher, 

J. MAURETTE. 

Having drawn up my resignation, I thought proper to keep 
it by me until the first step against me should have been 
taken. This resolution caused but a delay of short duration. 
On the 10th of March, I received from a priest whom I will 
not name a kind letter, wherein he informed me that the 
Bishop had reached Foix on the 9th ; — that he had remained 
during a long time in close conversation with the Pr^fet; — 
that it was his intention, on the day following the receipt of 
this letter, the 1 1th, to interdict me, in the presence oi twelve 
priests whose attendance had been already notified to them; 
that I, myself, should be summoned, if indeed I had not 
already received an order to that effect ; and that in case of 
my non-compliance or open defiance, the gendarmerie would 
carry me into his lordship's presence. 

L'Abb^ Pujol, whose name I have previously mentioned, 
also sent me a letter worded as beneath : — 

Saint Pien-e, March Sthy 1841. 
My dear Maurette, 

I found the cur6 of Foix most anxiously awaiting my 
arrival. He deeply regrets that you should have the im- 
pression that he has done you any injury.* 

* I thank Ood for having always saved me from giving the cur6 
of Foix the least motive of offence or retaliation. 
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He has ever entertained a strong regard for you, nor has 
his friendship decreased, even now, that you have forgotten 
all moderation ; and of this he sincerely wishes you to rest 
assured. As a proof of his sentiments towards yon, he intend:* 
to decline the task of getting up a case against you, and is 
going to inform my Lord Bishop of this resolution. But do 
not deceive yourself : the news of the past events at Serres, 
in your very parsonage, has hecome too public to be held un- 
worthy of credit, or to leave you the least chance of escape 
from punishment. You will be suspended, and as your friend, 
I advise you to yield to the power of the clergy, and thus to 
shelter yourself from the harsh sentences which the law will 
feel justified in passing upon you. No one would lament 
more sincerely than 1 any harm that might befall you. 

This is, perhaps, the last time that I shall address yoo. I 
deeply regret that a priest, whom I had judged worthy of my 
friendship, is rushing on to perdition, the miserable victim of 
his error and of his rashness. I would that God had been 
pleased to keep me far from you. I should thus have been 
spared the sight of your misfortunes, and the sorrow they will 
not fail to cause me. I will pray to God that he may restore 
you to your sensesi and, above all, that he may temper a mind 
from whence health has departed, and which has been sadly 
troubled by the unkindness of some of my brethren. 

Adieu, my dear Maurette, a thousand tiroes adieu, 

PUJOL, Priest. 

The two above-named priests rendered me an eminent ser- 
vice, by warning me of the Bishop's application to the ma- 
gistrates. Until then, I had thought that a Bishop had 
power sufficient wherewith to proceed against one of his 
most humble dependents, without summoning to his aid 
the law, with its coercive measures. May it please the 
Almighty God that the time may soon come, when all Roman 
Catholics, like unto St. Athanasius, shall protest with one 
voice against that heretical custom which has sanctioned 
" the interference of the secular arm in matters of faith," 
(Hist. Arian.) Somewhat startled by the Bishop's proceed- 
ings, I hastened to forward to him, at Pamiers, the notice of 
my resignation ; and applied to the Mayor and Adjoint of 
Serres for testimonials of good conduct and morality. The 
latter had the kindness to favour me immediately with the 
following document, bearing the signatures of several magis- 
trates, and inhabitants of the parish : — 
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TESTIMONIALS OF GOOD CONDUCT AND MORALITY. 

We tbe undersigned, the Mayor, Adjoints, Magistrates, and 
other householders of the Parish of Serres, in the District of 
Foix, Department of the Ari6ge, do hereby declare that the 
herein-named Jean-Jacques Maurette, Priest of the Church 
of Rome, has fulfilled, during upwards of nine years, the holy 
office of Priest in this Parish ; and that he has constantly called 
forth our esteem and admiration, as well by his disinterested- 
ness and morality, as by his strict attention to the perform- 
ance of his religious duties. 

Witness, &c. &c. 

Soula — Piquemal — Pauly — Laurent — Bonnefont — 
Gasse — Piquemal — Soula — Lestel — Piqaemal — 
Comminges — Pedeburges — Portet — Tourrens — 
Sanrat — Lacanal — Pottet (Antoine)— Portet (Ad- 
joint) — Cass6 (Mayor) 



III. 

CORRESPONDENCE WITH THE BISHOP. 

In accordance with the information which I derived from 
the Abbe • * ♦ I received, on the 11th of March, at about 
eight in the morning, a letter from the Bishop, worded as 
beneath : — 

Monsieur le Cur^, 

Certain rumours of a very painful nature are gaining 
ground in this part of the country. No one, doubtless, is more 
able than yourself to enlighten me on this subject. 

I reached Foix yesterday evening, and shall remain there 
until I have derived from your visit that information which I 
raust needs ohtain. You will, I trust, set out immediately 
after the receipt of this letter; the bearer has been instructed 
to accompany you. Tarry not an instant, as my arrival at 
Pamiers is even now most anxiously looked for. 

I remain, 

Monsieur le Cur6, 

Your very humble Servant, 
(Signed) G. Jh., Buhop of Pamiers. 

Foix, lOth March, 1841. 
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ANSWER. 

My Lord, 

I beg respectfully to submit to you, that you will find 
in a letter which I posted to your address, last evening, at 
Foix, those explanations of which your Lordship stands in 
need. If you are not by this time already in possession 
of this letter, your Lordship will doubtless find it when- 
ever you shall be pleased to return to your Bishopric. 

I remain, &c. &c. 

Maurette. 
Serrei, March 11th, 1841. 

SECOND LETTER FROM THE BISHOP. 

PamierSy March 77ihy 1841. 
"Monsieur I'Abb^, , • 

Your letter, dated the 1 1th instant, has reached my hands, 
and its contents have deeply afflicted me. I am at a loss to 
know what reason you will assign to the long interval that has 
occurred between its receipt and my answer. No sooner had 
I been made aware of the line of conduct that you had adopted, 
than I resolved to strive, by my presence, to save you. 
Albeit I was infirm, I undertook the journey to Foix, and in- 
vited you to meet me there. But you refused to see me ; you 
dreaded my presence. You trembled no doubt, and you 
trembled witkjtutice, lest I should appeal to your heart, and 
thus save you from eternal perdition. Erring, and in utter 
darkness, you preferred either to draw up, or to sign a reso* 
lution of the most startling nature, a resolution in direct op- 
position to not only the principles of faith, but moreover 
to common sense ; alike, the most injurious to your cha- 
racter, and rife of seandal in the eyes of the faithful and of 
the world. In your letter, you unblushingly state that ac- 
tuated by motives, the weakness of which you are willing to 
overlook knowing the while that they are so many worn out 
objections, you feel called upon to tender me your resignation 
of the ofiice of priest of the Church of Rome, to become what 
you term ** a minister of the Holy Gospel ;" — and from that 
moment you neglect the religious duties of which the perform- 
ance was entrusted to your care as priest of the parish of 
Serres. 

Thus, Sir, do you strive to warrant the serious misgivings 
to which your conduct had given rise ; thus do you warrant 
the admonitions which I was lately compelled to address to 
you in the presence of my council, when your justification was 
a mere tissue of abnegations, as insincere as the professions 
by which you have deceived me. Under the impression that 
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you might derive great benefit by meditating on the difficul- 
ties with which nought but your own rashness bad surrounded 
you, I have thought proper to leave you time for reflection. 
I felt assured that you would lack neither kind advice, nor 
assistance. And indeed who has nut heard of all the zealous 
and the charitable means by which the priests of St. Valliers, of 
St. GironSyOf St. Lizier, and many others, have strove to restore 
you to the true light? Can you have forgotten the promises 
you made them? Turn back, I beseech you, turn back, before 
it be too late I Listen unto the voice of him whose heart 
sighs for you still, and hasten to relieve him by your true re- 
pentance, and sincere reformation. Ah ! did you but know 
all the sorrow that your error has caused me, you would not, 
I feel convinced, add to it still, by compelling me through 
farther obstinacy to pass upon you the sentence to which 
your abiding by your resolution would subject you: fori 
declare unto yon. Sir, and that for the last time, that upon 
your answer to this letter, or, if you so will it, upon your 
bearing subsequent to its receipt, shall I model my proceedings 
towards you. 

I will pray to God that he may enlighten you, and endow 
you with his eternal grace ; and believe me, Sir, there is 
nought which I desire more earnestly than to greet you 
anew. 

(Signed.) G. Jh., Bishop of Pamiers. 

ANSWER TO THE ABOVE. 

Senses, April 3rd, 1841. 
My Lord Bishop, 

I have the honour to acknowledge the receipt of the letter 
which you have been pleased to send me in answer to my let- 
ter of the 8th of March. I am very thankful for the kind in- 
terest you take in my worldly concerns, and, above all, 
for the wish with which you conclude your letter, *' that God 
may endow me with his almighty grace.'' Truly is it this 
almighty and free grace of God which has sought me out in the 
midst of the utter darkness where I had so long dwelt, to en- 
dow me with the pure light of Truth, such as it is set forth in the 
Holy Gospel; and I will henceforth endeavour to live and die 
according to the Word of God. I know not if I have been de- 
ceived ; but I am loth to believe that it is this resolution 
that yoii have termed " a resolution of the most startling 
nature, a resolution in direct opposition to not only the 
principles of faith, but moreover to common sense ; alike, 
the most injurious to your character, and rife of scandal in 
the eyes of the faithful and of the world." 
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May I take the liberty, my Lord Bishop, of calliDg your 
attention to the fact, that it is a resolution derived from the 
Word of God, of which you thus speak. Again, you term the 
motiyes mentioned in my letter of the 8th of March, weak and 
worn out : allow me to suggest to your Lordship that it would 
have been more creditable for the Church of Rome to endea- 
vour to convince me by argument, sooner than have recourse 
to mere epithets which carry not conviction with them. I be- 
seech you, my Lord, to bear in mind that it is from the Church 
of Rome, and not from the Church of Christ, that I have se- 
ceded, to seek the law and testimony of God. I had flattered 
myself that the straightforwardness and sincerity which 
I evinced by my bearing before you and your council, 
would have sheltered me from being taunted with insincerity; 
thence have you compelled me to allude to certain facts which, 
in Christian charity, I had rather have buried in oblivion. I 
will, then, since I cannot avoid it, answer, in their turn, the 
different assertions laid down in your letter. 

^' Thus do you strive," have you said, '* to make good the 
misgivings to which your conduct had given rise." 

I should have considered it a favour, my Lord Bishop, had 
you mentioned in your letter in whose mind my conduct had 
given rise to misgivings. Not that I attach great importance 
to this inquiry, inasmuch as I am thoroughly convinced that, 
far from bewailing at what you are pleased to call my utter 
darkness, these men are, for reasons best known to them- 
selves, rejoiced that I should have become a convert to the 
pure and simple doctrine of the Gospel. Yet, if any one of 
these men had misgivings, why not, in charity, stretch forth 
his hand and save me from perdition ? Alas,Tor the good Sa- 
maritan's charity ! 

" Thus you warrant,'' your Lordship adds, '^ the admoni- 
tions which I was lately compelled to address to you in the 
presence of my council, when your justification was a mere 
tissue of abnegations as insincere " 

I crave your pardon my Lord ; allow me to bethink myself 
of the charges brought against me on the 12th of January 
last. We shall thus see, in due time, whether I had re- 
course only to insincere abnegations. 

Firstly, — I was accased of having censured various com- 
mands emanating from my diocese. . To this charge I an- 
swered : / may kave done so ; and I asked, what these com- 
mands were? L'Abb6 Doubaud replied that '* they had not 
been named." Whereupon this count was unanimously aban- 
doned, and I thought proper to remain silent. Pray answer 
me, my Lord Bishop : had I, in this ca^e, recourse to abne- 
gations ? 
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Secondly, — I was accused of associating with priests of bad 
character only. I immediately named all the priests whom 
I yisited, and all those whose visits I received ; asking after- 
wards^ who these priests of bad character were? Your 
venerable council remained silent, and proceeded with the 
inquiry. May I request you, my Lord, to tell me whether, 
in this case, 1 had recourse to abnegations f 

Thirdly. — I was accused of not reciting my breviary. 
To this charge I answered neither affirmatively nor negatively: 
the affirmative would, I think, have savoured of h^ocrisy, 
and the negative would have been an utter falsehood, inasmuch 
as I never laid aside my breviary until the 8th of March. 
I will, however, do justice to my accusers, for they may have 
thought, and, consequently, averred with apparent truth, 
that / did not say my breviary, since I generally performed 
my devotions either m the sacristy or in my own chamber, in 
consequence of my utter incapability of frequenting, for that 
purpose, either places of public resort, roads, or even the gar- 
den or park of M. or Mde. De — ; and for this reason, that I 
had reaid, in the Gospel according to St. Matthew, chap. vi. 
6 and 6 : ** And when thou prayest, thou shalt not be as the 
hypocrites are : for they love to pray standing in the syna- 
gogues and in the corners of the streets, that they may be 
seen of men. But thou, when thou prayest, enter into thy 
closet, and when thou hast shut thy door, pray to thy Father." 
In this case again, my Lord, have I had recourse to abnega- 
tions? 

Fourthly,-^! was accused of associating only with those 
among my parishioners who were non-observers of their re- 
ligious duties. I forthwith mentioned the names of the families 
with whom I had constant intercourse ; the Comminges, the 
Piquemals, the Laurens, the Peybernes, the Pauiys, the 
Bonnefonts, the Casses, &c. &c. AH these were beyond the 
reach of calumny : their hearts are warmed by the sacred 
fire of charity. Again, in this case, I had no recourse tu 
abnegations. 

Ftfthly, — I was accused of exacting no fees for masses, 
burials, marriages, &c. &c. — Here I was indeed unable to re- 
fute the charge brought against me, inasmuch as I could 

never bring myself to say to any one : ** pay me " 

These tv% heads will, £ trust, be deemed by your Lordship 
a sufficient proof that I have not always sought my justifica- 
tion by false abnegations. 

With regard to the entreaties of I'Abb^ Dupr6, officiating 
minister of the Church of St. Yallier, to induce me to recall 
the contents of the letter which I addressed to you on the 
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8th of March, I am ready to admit that they were equally as 
anxious as my resolution was unalterable. I truly lament 
that my persuasion was such that I could not yield to the 
urgent supplications of this friend : but to do this was beyond 
my power. 

With regard to the position in which I have placed my- 
self, and which your lordship deems an unpleasant one, let 
not that cause you any uneasiness. For my part, I look upon 
it as a most enviable position, and surely that is not the least 
consideration, especially when my mind reverts to the fact 
that worldly gifts can offer me no attraction whatever, inas- 
much as they were always insufficient to the cravings of my 
heart. The grace of God, and the love of God, are the only 
treasures for which I sigh ; and in my eyes are these more 
precious than this life with all its promises. 

When, my Lord, you shall have become acquainted with 
the contents of my letter of the 8th of March, you may, 
whenever you think proper so to do, pass upon me that sen- 
tence to which you have called my attention. If, then, such 
is your desire, delay not an instant. For my part, I shall 
seek for relief in the study of the Word of God only, since 
therein I find strength, peace, life, joy and patience. It is by 
the Word of God that I may learn to return good for evil, 
love for hatred, and good offices for insults. 

But a few words more, my Lord, and I will tire your 
patience no longer. Since you are disposed to greet me with 
outstretched arms, since you feel so lively an interest in my 
salvation, suffer me, in my turn, to submit to you the sinceie 
expression of ray constant prayers for your future welfare. 
You pray to God, have you said, that His grace may enlighten 
me ; rest assured, my Lord Bishop, that I also pray most 
fervently that you may become enlightened as to your eternal 
interests ; since 1 must needs tremble at the fate which awaits 
your soul, if you have not followed him who alone is the way, 
the truth and the life^ if, wholly trusting in a church whose 
power will be as nought, you have not called upon the name 
of Him by whom alone we can he saved. Open then your heart 
to the Gospel of grace, that the peace of God which passeth 
all understanding may remain with you always. May the 
Lord in His mercy pour into your heart this sweet consolation. 

I remain, &c., 

MAURETTE. 

IV. 

EXCOMMUNICATION. 

The above letter called forth, seventeen days after its date, 
the bishop's ordinance of excommunication against me, as if 
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this venerable poutiff could have been ignorant that I bad, as 
it were, excommunicated myself by my letter of the 8th of 
March. 

The Bishop has excommunicated me ! ! But history affords 
me ample consolation, inasmuch as I derive from its pases 
many precious examples of the humane manner in which 
popes and bishops were wont to wield this powerful weapon, 
so dreaded in the more flourishing days of the Church of 
Home, wherein we find that: in the eighth century, a Pope 
(Stephen IV.) caused to be put out the eyes of his prede- 
cessor, Celestin V., who had recently been deposed; in the 
tenth century, a pope (Benedict IX.) incited Gerardo Bra- 
zulo, a man of high rank, to poison Damasus, the (then) 
pope, thirteen days after the latter's election, in order that he, 
JBenedict, might be elected in his place ; in the twelfth cen> 
tury, in 1118, a pope (Pascal II.) led the young Prince 
Henry, son of the Emperor Henry IV., to take up arms 
against his father and to dethrone him, and, moreover, to 
disinter the body of that emperor, and to cast it out of the 
cemetery, where his remains were exposed during five years ; 
in the thirteenth century, 1241, a pope (Gregory IX.) estab- 
lished the bloody tribunal of the Inquisition, — a tribunal which 
has deprived society of myriads of our fellow-creatures, — 
against whomsoever had not embraced the doctrines of the 
Church of Rome : for he whose opinions differed from those 
doctrines, was burnt alive without further inquiry, or the 
power of defending himself; in the thirteenth century (1254), 
another Pope (Innocent IV.) bribed assassins to poison the 
Emperor Henry V. ; in the fourteenth century, another Pope 
(Boniface VIII.) kept imprisoned in a tower, and suffered 
him to die with hunger within its walls, the deposed Pope 
Celestin V., a man of great worth and of sincere piety ; and 
as recently as in the fourteenth century, another Pope, John 
XXII., caused to be burnt alive all those who preached the 
humility of Jesus Christ; in the fifteenth century. Cardinal 
de Cossa poisoned Pope Alexander V., that he might reign 
in his place ; in the same century, another Pope (Eugene IV.) 
condemned to be burned alive Thomas Raudon, a French- 
man, because he had said that the Churchneeded reformation^ 
and that when the honour of Christianity was at stakct we 
should not dread excommunication ; also, in the same century, 
in 1492, another Pope, Innocent VIII., condemned Antoine 
Mancinellus to have his tongue cut out, because he had 
dared to call his actions into question ; and in the sixteenth 
century, in 1513, another Pope, Julius II., to forward his 

c 
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ambitious views, caused the death of upwards of 200,000 men, 
in the wars against the Venetians, the King of France, and 
several princes of Italy. 

The Bishop has excommunicated me because I have em- 
braced the Faith in Christ : but need I seek consolation else- 
where than in the knowledge that the chiefs of the Synagogue, 
those princely priests, spared not their curses upon those 
among the Israelites who embraced the same faith. '* The first 
lessons of the Apostles," says Berruyer (History of the People 
of God, vol. vi. page 160), " would have converted the whole 
of Jerusalem to Christianity, had not the duty of instructing 
its people devolved upon men, the greater number of whom 
lacked both piety and religion." 

The Bishop has excommunicated me ! I Again, then, will I 
exclaim : ** Farewell, Church of Rome, farewell 1 Upwards 
of three hundred years ago, an unusual beam of justice shone 
upon thy countenance, and caused the paint to vanish there- 
from. In vain dost thou shun the light of Heaven, thy de- 
fects are made manifest from day to day. The Kings and the 
nations have discovered thy deformities, and all have forsaken 
their blindness : they are insensible to thy blandishments ; 
they despise thy threats ; no longer are they terrified by thy 
thunders. Farewell ! Farewell ! I" 

The Bishop has excommunicated me! ! Well I know that 
I have offended him by saying and holding forth from the 
pulpit that priests are not justified in exacting fees for the 
burial of the dead, for the solemnization of matrimony, for the 
ministration of baptism, or for the celebration of mass ; 
nay, not even the Bishops themselves, for the holy oils. And 
still, dear reader, was not such a line of conduct sanctioned 
by the very laws of the Church of Rome ? Is it not the Coun- 
cil of Tribnr, near Mayence, holden in the year 895, that for- 
bids, in its sixth canon, the exaction of fees for the burial of 
the dead. Is it not the Council of Rheims, holden in the year 
1119, that issues the same prohibition, and, moreover, forbids 
the exaction of fees for the ministration of baptism and the 
holy oils? 

Is it not the Council of London, holden in the year 1125, 
that, deeming that all holy and spiritual gifts ought to be gra" 
tuitous, forbids the exaction of any fee whatever, either for 
the holy chrism, or for the holy oils, for the ministration of 
baptism, for penances, for the communion of the body and 
blocd of Christ, or for the burial of the dead? 

Is it not the Council of I'ours, holden in the year 1163, that 
forbids, in its sixth canon, the exaction of any fee whatever for 
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the burial of the dead ; adding that even the antiquity of the 
custom shall not be held as a precedent^ inasmuch as the fact of 
an abuse being of old standing serv^es but to add to its gravity? 
Is it not the General Council of Lateran, holden in the year 
1179, that forbids, as an excessive abuse, to make any ex- 
action whatever for the burial of the dead, the solemnization of 
matrimony, and the other sacraments; and, moreover, declares 
that the antiquity of such an abuse shall not be held a precedent, 
since it merely serves to add to its criminality ? 

Is it not the Council of York, holden in the year 1194, 
that, in order to prevent abuses and for fear that priests 
should be led to celebrate mass principally by their venal 
views, forbids them to make any agreement, or bargain with 
regard to the '* price*^ that they shall receive for the celebration 
of masses, but declares that priests shall remain satisfied with 
what is freely bestowed upon them ? 

Is it not the Council of Paris, holden in the year 1212, that 
enjoins to all Bishops to strictly forbid every description of 
bargain or agreement, or, in other words, the exaction of any 
remuneration whatever for the administration of the Holy 
Communion f 

Is it not the fourth General Council of Lateran, holden in 
the year 1215, that says : that inasmuch as all matters con- 
nected with the Church ought to be grounded on the prin- 
ciples of charity,' and that it is obligatory ** freely to give 
what has been freely received," we have been horror-stricken 
at the report of the gross venality that, in some churches, 
gives rise to the exaction of fee9 for sepultures, and the burial 
of the dead, for the solemnization of matrimony, or for the 
other sacraments; in consequence whereof, adds the same 
Council, we strictly forbid the farther exaction of any fee 
whatever for the burial of the dead, the solemnization of ma- 
trimony, or for the other sacraments ; and if there be any one 
so rash as to transgress against this ordinance, let hiiti 
beware of the fate of Gehazi, whose crime he will have 
equalled by his guilty conduct? 

Is it not the Council of Toledo, holden in the year 1324, 
that says, in its sixth canon, that priests shall, under no pre^ 
tence whatever, exact money or any other temporal reward,for 
the administration of the Holy Supper ; but that they may 
receive with gratitude that which is offered to ihem freely, by 
those at whose request the mass has been celebrated ? 

And lastly, is it not the Council of Cologne, holden in the 
year 15^)6, that says, in its 22d sitting : To bestow anew upon 
the Holy Sacrifice of the Mass, the honour and worship 
which are its due, the Bishops shall forbid and for ever do 
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away with^ and we hereby hold them responsible of tbe exe- 
cution of this command, those customs which hare been in- 
troduced into its rites by avarice, which is a kind of idolatry 
— or by superstition, which is a false imitation of true piety. 
They will, therefore, forbid every description of barg^n, or 
agreement for any remuneration whatsoever ? 

And now, will I ask : Have these laws of the Church of 
Rome, in every respect conformable to tlie spirit of tbe Gros- 
pel, have these laws been repealed ? I think not. Where, 
then, roust [ seek for the Councils who have sanctioned those 
lists of fees, posted with such care on the walls of so many 
sacristies, and of which every Bishopric contains a very 
•* battery ;" wherein we find laid down set prices for low 
masses^ and for high or chanted masses ; set prices for burials 
of the first, second and third class ; set prices for masses for 
the solemnization of matrimony, according to the time of their 
celebration. Where, then, must 1 seek for the Councils who 
have sanctioned that merciless ^SOLF^T (charge) that we in- 
variably read at the bottom of every page, drawn up by 
curate, vicar, and even unto the clerk? Lastly, where 
must I seek for the Councils who have ordained set prices for 
the various dispensations : the dispensations of time, the dis- 
pensations of publication, the dispensations of abstinence, 
and the dispensations of relationship ? Nowhere. And because 
I have, on no occasion, subjected my flock to the exaction of 
these set prices, bearing the hideous stamp of ** Simony," I 
have brought down upon me the displeasure of my former 
brethren, and have been cursed — excommunicated ! ! And 
still, the Word of God comforts and encourages me, since it 
teaches me that : '^ Jesus went into the temple of God, and 
cast out all them that sold and bought in the temple, and 
overthrew the tables of the money-changers, and the seats of 
them that sold doves, And said unto them. It is written. My 
house shall be called the house of prayer : but ye have made 
it a den of thieves." (Matt. xxi. 12, 13.) 

Saint Jerome, in one of his homilies, comforts and encour- 
ages roe with the following words : — *' Jesus Christ has main- 
tained in the Church that which he did in former times in the 
Temple of Jerusalem ; and albeit bis indignation be not 
visible, it is not the less to be dreaded by those among his 
ministers who would render his holy gifts subservient to their 
mercenary views.* ** He overthrows the tables of themoney- 

* Quotidie Jesus ingreditur templum Patrls, et ejicit omnes tam 
Episiopos et Presbyteros quam Diaconos et universam turbam de 
Ecclesia Sua, et unias criminis habet vendentes pariteret emeutes. 
(Hier.) 
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changers, and the seats of them that sell doves," adds St. 
Jerome, ** when he condemns the conduct of those ' Simoniacal' 
ecclesiastics who sell the graces of the Holy Spirit, whose 
emblem is the dove^ and strive but to live upon the people who 
are subject to them"* 

St. Bernard comforts and encourages me when he says, in 
his sermon on ^' P^alm xci. Qui habitat, Whoso dwelleth :" 
** that the crime which, above all others, is in need of our 
Saviour's indulgence is the shameful and venal end to which 
is subjected priesthood with its most holy attributes. And 
there are men who, alike unto Judas who feared not to sell 
for money the blood of the Son of God, have no hesitation in 
entering into holy orders with the view of making Jesus 
Christ subservient to their venality : these men partake of 
the body and blood of Christ, less for the spiritual interests 
of the whole Church than for their own temporal advantage; 
their only object is to derive from their holy office the worldly 
advantages which are attendant upon the calling or profession 
of the layman : for that reason only do they have recourse 
to the tonsure, for that reason do they attend at churches, 
celebrate mass, and sing psalms."t 

To these proofs I will add the subjoined letter published in 
the Journal des D^bats of the 23d of August, 1844 : — 

*' * Christ has cast out of the temple all them that sold and 
bought, but they have again gained admission into the holy 
sanctuary. We will liiy before our readers the account of 
a, speculation so startling, that we should have been unable 
to place the least faith in it, had not chance brought the proof 
of its reality under our immediate notice. We will trust 
solely to the following letter, convinced as we are that its 
contents are sufficient to render unnecessary any comment 
' whatever on our part. 

^* Sir and most honoured Brother, 

We beg to acknowledge the receipt of your letter of the 
8th of March. In accordance with its request, we have 
granted you, ipso facto ad intentionem dantium, attending 
first to those who are in the greatest need of the Word of 
God, 275 masses, one hundred at the rate of seventy-five 
centimes, and 175 at the rate of one franc each,^ which fees, 
added together, amount to the sum of 250 francs, the price of 
fifty volumes of the *Cours Complets.' 

* Catedras vendentium columbas evertit, qui vendunt graciam 
6piritu8 SanctI, et omnia faciunt ut subjectos populos devorent. 

t Propter hoc tonduntur, propter hocfrequentant eccleBiaSi missas 
celebrant, psalmos decantant. 

X Seventy-five centimes equal to 7|d., and one franc to lOd. 
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' It is in order to forward the views of those persons who 
are labouring under pecuniary embarrassment that we haw 
bethought ourselves of the exchange and the transmission of 
masses, of which we become the intermediarieSy by forward- 
ing our volumes, throughout the country, to all applicants 
and subscribers, and to those who have acquired them by 
purchase. 

*■ We deem it, therefore, unnecessary to point out to yon 
the heavy responsibility that he must needs incur, among 
our correspondents, who should deceive and mislead us, by 
requesting at our hands masses of which he was not in want. 
In this instance, however, and by your immediate compliance 
with our demand, we feel somewhat justified in begging yon 
to exert your influence to procure and send us the address of 
subscribers willing to pay double fees ; and this as well to in- 
demnify us for the carriage of our volumes, as to increase 
the circulation of a work, the object and necessity of which 
have, we are delighted to hear, met with your entire con- 
currence. 

* We remain, &c. &c. 

'the publishers of the 'gours complets/ 

'' This letter bears the postmark of Montrouge, where nu- 
merous works, and, among others, the ' Cours Complets,' are 
printed and edited. It is addressed to a priest at Troyes. 
Thus, no doubt can be attached^to its genuineness, and, more- 
over, we are prepared, at the first notice, to produce the 
original document." 

*" It would appear, then, by the text of this singular epistle, 
that certain members of the clergy are indeed well versed in 
Simony. The wholesale purchase of 275 masses for the 
purpose of retail is an act grounded npon the closest prin- 
ciples of commerce, so much so that we doubt whether there 
are many traders who would, even with the view of be- 
coming indemnified for their previous losses, dare to enjoiD 
to their clerks the order to find them customers willing to be 
charged a double rate^ 

All ye, then, priests, my friends, who would sincerely 
labour for your honour and salvation, delay not an instant to 
abjure the exaction of these set prices /mxnhmiesi opposition 
to both the Word of God and the laws of your church. 
Kefrain from demanding anything whatever of your parish- 
ioners, either directly or indirectly, and the Lord will bless 
you. '' Therefore I say unto you, Take no thought for your 
life, what ye shall eat, or what ye shall drink ; nor yet for 
your body, what ye shall put on. (For after all these things 
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do the Gentiles seek), for your heavenly Father knoweth that 
ye have need of all these things : But seek ye first the 
kingdom of God, and his righteousness, and all these things 
shall be added unto you." (Matt. vi. 24, 32, 33.) 



I have been excommunicated, because I have said that the 
doctrine of purgatory is derived from paganism, — and that it 
is, in every respect, contrary to the Gospel of Christ. 

And is it not, indeed, to Plato that we must trace its origin t 
That philosopher has allotted Ihree states to the souls of the 
departed : the first he assigns to the souls of those men who 
have never deviated from the path of righteousness, and these 
are at once admitted into the celestial abodes of the Elysian 
fields. 

The second state he assigns to the souls of the unrighteous, 
and they are forthwith condemned to the abode of everlasting 
torture, and death. 

The third he assigns to the souls of those who have wavered 
between vice and virtue. These souls having to account for 
venial sins only, Plato has condemned to purgatory, whence 
they are permitted to depart only after their perfect purifica- 
tion. It was for these souls that the Pagans offered up 
prayers and sacrifices, according to the present custom of the 
Church of Rome. 

We are bound as Christians to reject the doctrine of pur- 
gatory, inasmuch as St. John, in his first Epistle, i. 7, says : 
'' The blood of Christ the Son of God cleanseth us from all 
sin ;" — inasmuch as St. Paul, in his Epistle to the Hebrews, 
i. 8, says, that 'Uhe Son of God, when he had by himself 
purged our sins, sat down on the right hand of the Majesty on 
high;" and, moreover, inasmuch as Jesus Christ himself, in 
his Gospel according to St. John (v. 24), says: ''He that 
heareth my word, and believeth on him that sent me, hath 
everlasting life." 

For the above reasons then, I will ask : Since the blood of 
the Son of Grod cleanseth us from all $in, and that he that 
heareth the word of our Divine Saviour hath everlasting life^ 
where it that which calls for the purification of purgatory ? 
Has not, then, the blood of the Son of God been sufficient ? 
Is it possible that the Pope's theologians should presume to 
impress us with the belief that God subjects to the fire of 
purgatory those whom he has redeemed, not with the view of 
their amendment, but that they should expiate those sins 
which he has forgiven them ? Is not the God of the Christians 
a God of Mercy? And still, is it for having set forth these 
truths that men have declared me accursed ! ! 
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But has not St. Bernard said '^ that there are three 
places only, — heaven, earth, and hell? heaven he assigns to 
the righteous alone ; hell to the unrighteous ; and the earth 
to hoth alike." 

Has not, then, St. Chrysostom said, in his second Homily 
de Laz, that "when we have departed from this world, we 
may no longer repent of our sins, and ohtain forgiveness 
thereof.' " And, moreover, St Cyril says : " I am unwilling to 
believe that the souls of the faithful are condemned to torture, 
inasmuch as it is written that they shall dwell with Jesus 
Christ always." 

These three passages clearly prove that St. Bernard, St. 
Chrysostom, and St. Cyril wholly rejected the doctrine of 
purgatory. They prove that this doctrine is not derived from 
the Apostles, but that it is, on the contrary, an innovation 
made in the Church of Jesus Christ. And for this reason, we 
are bound as Christians to protest against it, to reject it 
with our very hearts as contrary to the Gospel, inasmuch as 
it detracts from the excellence of Jesus Christ, and from the 
efficacy of faith, repentance and regeneration. 

Lastly, St. Paul, in his Epistle to the Romans (viii. 33 and 
34), says : " Who shall lay any thing to the charge of God's 
elect? Who is he that condemnetli ? It is Christ that died, 
yea, rather that is risen again, who is even at the right 
hand of God, who also mdketh intercession for usJ* 

Thence will I ask : If the souls of God^ elect may not be 
redeemed from the fire of purgatory by the intercession of 
Jesus Christ, how can they be thence redeemed by the inter- 
cession of priests and the indulgences of Popes ? Is it that 
priests and bishops are more powerful than Jesus Christ? 
What blasphemy ! what impiety 1 And, since their doctrine 
confers upon them so much power, why do they not redeem 
all souls from the fire of their purgatory ? Why do they re- 
deem none unless it be for money 1 

But enough of this purgatory, of which we find no trace 
elsewhere than in the books of pagans, and in the Koran. 
Such are not the works of God, but the works of men. For 
our part, Christians, let us trust only in our Divine Saviour, 
who so loved us as even to die for our sake, that we should 
be no longer condemned. Let us, through faith, seek that 
gracious Saviour, whose intercession alone has power with the 
Almighty. Let us seek for no other justice but his justice, 
for no other mercy but his mercy, for no other purgatory but 
his precious blood which he has shed for our sins. He alone 
is the Lamb of God, pure and immaculate, that taketh away 
the sins of the world. 
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The Bishop has excommaDtcated me, because I have said 
that confession to priests, auricular confession, derives its 
orig^in from man only. Let us look into the question. 

Confession to priests was so little known four hundred 
years after the Apostles, that St. Cbrysostom says expressly : 
** God commands us to confess our sins but to him alone ; to 
acknowledge them in His presence only, so that He alone 
may deal with our conscience (Hom. xxiii.)." In the ninth 
century, a decree of the Council of Cb^lons-sur-S&one de- 
clares that auricular confession was not yet instituted ; and 
in the thirteenth century, in the year 1215, only, was that rite 
decreed, and its practice rendered obligatory by the fourth 
Council of Lateran. This confession, then, is not apos- 
tolic ; any other conclusion would lead us to believe that the 
Apostles and their immediate successors had passed through 
twelve centuries, ignorant of the fact that the Lord had es- 
tablished upon earth a tribunal to whose judges he had trans- 
mitted the power of confession, and who, in his name, were 
to grant or to withhold the sentence of heavenly absolution. 
M^eare not justified in imputing such utter ignorance either 
to the Apostles or to the pastors of the primitive church. 

The Romish divines, with the view of tracing the origin of 
confession to Jesus Christ himself, are continually reverting 
to the following passages in the Scriptures : " Whose soever 
sins ye remit, they are remitted unto them ; and whose soever 
sins ye retain, they are retained.'* (John xx. 23.) ** And 
whatsoever thou shalt bind on earth, shall be bound in heaven ; 
and whatsoever thou shalt loose on earth, shall be loosed in 
heaven." (Matt. xvi. 19.) And how, say these divines, can 
sinners be bound, or loosed, — how can their sins be remitted 
or retained, if they confess them not ? 

Reader, grant me, I beseech you, your undivided attention 1 
On the feast of the Pentecost, the Apostle St. Peter, with 
that divine energy which the discourses of those inspired men 
derived from the Holy Spirit, holds forth to the Jews that 
Jesos of Nazareth whom they had slain by wicked hands, has 
loosed the pains of death, and ascended into heaven, from 
whence he sheds forth upon his disciples the Spirit of pro- 
mise : " therefore let all the house of Israel know assuredly, 
that God hath made Jesus both Lord and Christ. (Acts ii.) Now 
when they heard this they were pricked in their heart, and 
said. Men and brethren, what shall we do?*' The time was 
now at hand when the Apostles were called upon, for the first 
time, to exercise the power, which had been granted unto them 
by their Divine Master, of ^* binding and loosing, of remitting 
or retaining ;'' and upon the conduct of the Apostles, in this 
instance, will I lay my reply. Bid the Apostles make an- 
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swer to the multitude, who asked *' what they should do to 
be saved'' : ** Come and confess, and we will gire yon absolu- 
tion ?'' They did not: but, on the contrary, they said unto them 
(Acts ii. 38) : *' Repent and be baptized every one of yon in 
the name of Jesus Christ for the remission of sins, and ye 
shall receive the gift of the Holy Ghost" And we also, dear 
reader, will repent and be converted, every one of us, in the 
name of Jesus Christ, for the remission of our sins, so that we 
may receive the gift of the floly Ghost. 

The remission of sins that Jesus Christ has entrusted to his 
Apostles is nought but those glad tidings of forgiveness through 
Jesus Christ, the preaching of which throughout the world 
devolved upon the Apostles. ** He that believeth and is 
baptized shall be saved, but he that beliereth not shaU be 
damned.'' (Mark xvi. 16.) '* I say unto thee," says Jesus 
Christ to Simon the Pharisee, when speaking of the woman 
' which was a sinner,' ** her sins, which are many, are for- 
given." (Luke vii. 47.) But Jesus Christ does not say that she 
has confessed her sins. And St. Peter, holding forth to the 
Jews, says (Acts iii. 19.) : " Repent ye therefore, and be con- 
verted, that your sins may be blotted out ;" but he does not say 
unto them : ** Confess to your priests ;" or : '' Come and confess, 
and we will give you absolution." *' Repent ye, and believe 
the Gospel," (Mark i. 15.) says our Saviour; but he has no- 
where said : *' Confess to your priests." 

Let us then, also, dear reader, repent and be converted, 
that, according to the Word of God, " our sins may be 
blotted out." 

Well I know that the Church of Rome would fain bring 
forward these words of St. James : '* Confess your faults one 
to another." (General Epistle of James, v. 16). I deny it not ; 
St. James does say: '* Confess your faults one to another;" 
but he does not say : '* Confess your faults to priests." Be- 
sides, these words of St. James do not, by any means, war- 
rant the so-called saeratMnt of Confession ; since, according 
to the Romish divines themselves, that rite which cannot 
trace its origin to our Lord Jesus Christ is not a holy sacra- 
ment. Now the above words are the words of an Apostle, 
and the Apostles were neither commanded, empowered, nor 
expected to institute any sacrament whatever. And lastly, 
St. Augustine, in book x. chap. iii. of his Confessions, entirely 
rejects, in the following words, auricular confession : 

'* What need have I," he says, ** to lay open before men 
the wounds of my heart ? Have they the power of healing 
them, who are as careless of their own infirmities as they are 
mindful of those of their fellow-creatures ? To Thee alone. 
Almighty God, is it given to be present even with tiiose who 
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are far from thee ! Oh I that they may be converted and 
seek, thee, so that thy mercy be on them as it is on all those 
"whoj having erred from thy ways, acknowledge their faults 
before thee and return to thee, wearied and dispirited, to be- 
seech thy forgiveness and weep in thy bosom. Truly hast 
thou dried up their tears ; but they must needs weep still for 
joy and happiness, since it is their Maker himself who suc- 
cours and comforts them, and not man who is but flesh and 
blood." 

To the proofs which I have already brought forward against 
auricular confession, many others still might be added. But 
those proofs are more than sufficient to put beyond a doubt 
that confession to priests owes its origin to man only. 

The Popes and Bishops, in order to uphold their power of 
which they already foresaw the decline, availed themselves of 
their brighter days to take unto themselves the right of pry- 
ing into the thoughts, the words and the actions of men. It 
was in those ages bordering upon Reformation, in the year 
1215, that the Bishops issued from the Council of Lateran ad- 
vice instituting confession, and rendering it obligatory ; they 
thus considerably added to the power of Rome, inasmuch as 
the Pope may, with the aid of confession, attend, unseen, the 
councils of the most mighty monarchs ; inasmuch as confes*- 
sion is the never-failing means of acquiring the secrets of fa- 
milies, and disposing of the fate of empires. Hence, the fol- 
lowing words of the President De Thou, when speaking of the 
commotions subsequent to the assassination of the Kings Henry 
III. and Henry IV. 

''Nothing was more conducive to the increase of disaffection 
than the conduct of certain priests, who imparted to all those 
who, secretly, sought absolution at their hands, the scan- 
dalous reports circulated by the preachers of the League 
against the King of Navarre, against Henry III. himself, and 
those members of his council who were devoted to his inter- 
ests. Far from comforting the souls of their afflicted peni- 
tents, they strove but to mislead by false reports the weak- 
minded of both sexes. They tortured their consciences by 
subjecting them to doubts without number ; and possessed 
themselves, by insidious questions, of the secrets of whole 
families, whom they inspired with disaffection towards the 
sovereign, availing themselves, to forward their ends, of the 
name of religion, and quoting passages, so-called by them, 
of the Scriptures and the laws of the Church. Indeed, they 
ultimately compelled their penitents to join the League, and 
in more than one instance withheld absolution from those 
who refused to adopt that course." 
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The Bishop has excommunicated me because I have 
preached that we ought not to address our prayers to the 
Saints whom the Pope has been pleased to canonize. Let us 
see whether the Word of God has warranted such a line of 
conduct. 

In the Gospel according to St. Luke (xi. 1,2, 3, 4), we 
read that '* it came to pass that as he (Jesus) was praying in a 
certain place, when he ceased, one of his disciples said unto 
him. Lord, teach us to prayV' ,..,*' And he said unto them, 
When ye pray, say, Our Father which art in heaven, hal- 
lowed be thy name. Thy kingdom come. Thy will be clone, 
as in heaven, so in earth. Give us day by day our daily 
bread. And forgive us our sins : for we also forgive every 
one that is indebted to us. And lead us not into temptation ; 
but deliver us from evil. Amen.'' 

Now, if we were bound to uplift our voices to tbe Saints, 
there can be no doubt but that our l>ivine Saviour would 
have commanded us so to do. Yet, not only has Jesus Christ 
nowhere thus ordained it, but he says, on the contrary, in 
the Gospel according to St. John (xiv. It3.) : '*And whatsoever 
ye shall ask in my name, that will I do/' Jesus Christ has 
not said : ** Whatsoever ye shall ask of the Father, in the 
name of such or such a Sainty that will I do." 

We are told in the Acts of the Apostles (ii. 21.), *' that 
whosoever shall call on the name of the Lord shall be saved." 
But it is nowhere said in the Scriptures, that whosoever shall 
call on the name of such a Saint, or of such a Sainte, shall 
be saved. 

To these Scriptural testimonies I will add the following 
words of St. Chrysostom : ** We have no need either of a me- 
diator, an usher, or of any other person to ' present ' us to 
God, according to the custom of the mighty in this world. 
God is always present, always everywhere ; he hears always, 
he is with us always.** 

If we would address the Saints, it were necessary that they 
should be always present, and that they should hear our prayers. 
Whereas, my Lord Bishop knows beyond a doubt, that God 
alone is present always, that He alone sees everything, hears 
everything, knows everything, even unto our roost secret 
thoughts. And, doubtless, my Lord has also read in the holy 
Word of God : *^ that when man passeth away his sons come to 
honour, and he knoweth it not ; and they are brought low, 
but he perceiveth it not of them." At the time when some of 
his false disciples had abandoned Jesus, was it not the Apostle 
Peter who exclaimed : " Lord, to whom shall we go, — thou 
hast the words of eternal life?" Is it not. then, our Saviour 
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alone in whom we ought to place our whole trust ? Is it not 
in him alone that we shall find eternal life ? Is it not, lastly, 
he who has said : ^' I am the door : hy me if any man enter in, 
be shall be saved." ** 1 am the way, and the truth, and the 
life. No man cometh unto the Father but by me.'' ** Come 
UDto me, all ye that travail and are heavy laden, and I will 
refresh you.'' (John x. 6. — xiv. 6. — vi. 37.) Could we, then, 
address our prayers to others, or place our trust in others, 
without having to fear certain death? Is it not written: 
** There is none other name (the name of Jesus) under Hea- 
ven given among men whereby we must be saved?'' (John 
iv. 12.) *' If any man sin, we have an advocate with the 
Father, Jesus Christ, the righteous." (John i., £ph. ii. 1). 
*' For through him we both have an access by one Spirit unto 
the Father.'' (Eph. ii. 18.) ** Let us, therefore, come boldly 
unto the throne of grace, that we may obtain mercy, and find 
grace to help in time of need." (Heb. iv. 16.) 

The above passages evidently prove that the Bishop has 
excommunicated me, in violation of the Word of God. May 
that venerable Pontifi*, and all those who belong to him, be 
strengthened by the grace of God, so that they shall teach 
mankind to be converted, to pray to Jesus Christ aloncy to 
have faith in the fulneit of his grace and mediation^ and to 
preach to the people, in the words of St. Paul, (1 Tim. i. 5.) : 
'' There is but one mediator between God and men, the Man 
Jesus Christ." — This is the first truth of Christianity. 

The Bishop has excommunicated me because I have said 
that we should not worship images, whereas the Church of 
Rome enjoins men to bow down to them, and worship them, 
on pain of anathema (Council of Nice). Let us examine 
this point. 

The Council of Nice enjoins, on pain of anathema, to 
worship images and to bow down to them : *' Whoso," says 
that Council, ** hath not that belief, but hath doubt and anx- 
iety with respect to the worship which is due to images, our 
holy Council declares him accursed." 

God, in his second commandment, that Rome has caused 
to be omitted in her catechisms, says : ^* Thou shalt not make 
to thyself any graven image, .... thou shalt not how down to 
them, nor worship them." (Exod. xx.) St. Paul, in his 
first Epistle to the Romans (i. 22, 23.), says, '* Professing 
themselves to be wise, they became fools : and changed the 
glory of the incorruptible God into an image made like to 
corruptible man. . . ." Again, St. Paul says, in his first 
Epistle to the Corinthians (viii. 4.) : <' We know that an idol 
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ig nothing in tbe world, and that there is none other God but 
one/' And St. John, in his first Epistle h, 21.), says : ** Lit- 
tle children, keep yourselves from idols." 

These above Scriptural passages prove, beyond a single 
doubt, that the worship of images which the Church of Rome 
enjoins to the faithful, is forbidden by the Word of God. If, 
then, God hath forbidden, in the Old Testament, when His 
Church v^as still In its infancy, the worship of images, much 
more so must this prohibition prevail in the more recent days of 
Christianity, when God seeketh a more spiritual worship, ac- 
cording to these words of Jesus Christ himself: '' But the 
hour cometh, and now is, when the true worshippers shall 
worship the Father in spirit and in truth : for the Father seek- 
eth such to worship him. God is a Spirit : and they that wor- 
ship him must worship him in spirit and in truth." (St. 
John iv. 23, 24.) 

Therefore, it is to no purpose that the Romish divines 
would have us believe that they do not worship the images 
themselves, but only the subject of those images. 

Yet the words of the Council of Nice are incontrovertible. 
*' The worship of the image," says this decree, *' is nought but 
the worship itself of the person it is intended to represent.'^ 
Was it notalso in the Council of Nice that Constantine, Bishop 
of Cyprus, expressed himself as follows, without subjecting 
himself to the slightest reprimand : '* For my part, I grant unto 
images that worship which is due to the Holy Trinity ; and if 
there be any one who should refuse to act in a like manner, I 
hold him deserving of the fate of Marcion and Marr68." 

Albeit the Romish divines persist in denying that they 
worship images, they grant that they worship the host. I 
will then, availing myself of this admission, inquire in what 
respect the manner in which they worship the host differs 
from the worship of their images ? In no respect whatever ; 
inasmuch as they bow down . themselves to their images, 
inasmuch as they pray to them, adorn them with flowers, 
burn incense and tapers before their altars, and carry them 
in their processions. And are not these the only ceremonies 
of the worship of the host? Indeed, were these divines ever 
so little sincere, they would admit with Georges Cassandre, 
one of their most learned brethren, that the Church of Rome 
has, in this respect, followed the example of the Pagans : 
** The worship of images and idols,'' says Cassandre, ** has 
been carried to excess, and too much has been granted to the 
desires of the people, or to their superstition rather, since 
their blindness must needs be compared even to the blindness 
of the Pagans, who made unto themselves idols, and adorned 
them, and bowed down to them, and worshipped them." 



31 

Tertullian thus addresses tlie Pagans: '^Tbat which we 
would coDdemn in the images of your gods is, that they are 
alike in substance to the most worthless vessels. These 
unmeaning statues are so strongly impressed with the stamp 
of death, as they are indeed the images of the dead, that 
mice and spiders fear not to resort to them." Minutius Felix 
also has the following on the subject of images: *' What im- 
pression does the sight of your gods make upon the brute 
creation? These animals know them to be lifeless; they 
respect them not; they run over them. The spiders spin 
their webs round their heads." 

It is thus, dear reader, that the Christians of old taunted 
the Pagans with their idolatry, little thinking that the time 
would come when like taunts should recoil upon their own 
Church, that Church which has so carefully imitated the 
Pagans, by assigning to the images of their saints the 
emblems bestowed by the Pagans upon their idols. This 
assertion it shall behove us to make good by the following 
comparison : — 

EMBLEMS OF THE PAGAN I EMBLEMS OF THE SAINTS OP 



GODS. 

The Pagans assigned to — 

Jupiter, an Eagle. 
Apollo, a Dragon. 
Bacchus, a Cup. 
Esculapius, a Serpent. 
Ceres, a Torch. 
Prometheus, a Flame. 
Vulcan, a Hammer. 
Mercury, a Wand. 



THE ROMISH CHURCH. 

The Church of Rome assigns 
to- 
st. John, an Eagle. 
St. George, a Dragon. 
Ste. Barbe, a Cup. 
Ste. Patrice, a Serpent. 
Ste. Genevieve, a Torch. 
St. Anthony, a Flame. 
6u Eloi, a Hammer. 
St. James, a Wand. 



And here, methinks, multitudes will exclaim : '' The Church 
of Rome, then, is idolatrous!" Truly, brethren, the Church 
of Rome is idolatrous ! It is idolatrous in its canons ; it is 
idolatrous in its incense, in its iowers ; in its vases of gold 
and silver, in its lamps, in its crowns, in its fine linen, in its 
silks, in its chant, in its processions, and in its ornaments. 

It is idolatrous, thanks to the decree of the Second Council 
of Nice, with respect to the worship of images. I consider 
it idolatrous, inasmuch as many of its divines grant that the 
Christians of old refrained, during several centuries, from 
worshipping the images and addressing the saints in prayer, 
because that custom savoured too much of pagan idolatry. 
Is not such an admission sufficient to condemn that Church ? 
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Now that I bave dealt with this point, may I be permitted, 
dear reader, to address you in the words of Joshua to the 
people of Israel, when he had given them the promised 
land : " Choose ye this day whom ye will serve." Choose ye 
then now, dear reader, whom ye will serve : the living God, 
or idols! Oh! that you may say with Joshua: *' As for me 
and my housCy we will serve the Lord" (Joshua xxiv. 16.) 

The Bishop has excommunicated me, because I have said 
that our prayers should be offered up, and the Divine service 
performed, in a tongue easy to be understood, by which meaus 
only can the faithful be reclaimed to the fulfilment of their 
religious duties, more especially those among them who 
dwell in the country, these generally refraining altogether 
from attending at their churches. 

Let us carefully sift this question, and no doubt the con- 
clusion we shall arrive at will enable us to judge whether my 
Lord Bishop was justified in declaring me accursed. 

St. Paul devotes the whole of the fourteenth chapter of 
his first Epistle to the Corinthians to shew that it is alike con- 
trary to reason and to the edification of Christians, to per- 
form Divine service in an unknown tongue. His arguments 
on this subject are incontrovertible, and I recommend them 
to the reader's notice and meditation, although I must needs, 
to avoid prolixity, neglect to insert them in these pages. 
Erasmus, in his notes on this chapter, expresses his unbounded 
surprise at the practice of the Romish Church in his time: 
*'It is astonishing,'' he says, ^'what changes the custom of 
the Church has undergone in this respect. St. Paul woald 
rather have spoken five wofds with his understanding, that 
by his voice he might teach others also, than ten thousand 
words in an unknown tongue." — The Church of Rome should, 
I think, have attended to the words of a writer whose autho- 
rity it valued so highly. 

St. Basil, Bishop of Cesaraea, who lived in the fourth cen- 
tury, says that <* it is the custom alike in all churches that 
every one should pray to God in his own language.'' (Epistle 
63.) St. Ambrose, Bishop of Milan, who lived towards the end 
of the fourth century, says with St. Paul, (1 Cor. xiv.) : " If 
ye call the church together that it may receive edifying, utter 
by the tongue words easy to be understood." And Origen 
says that " the Greeks, in their prayers, make use of the 
Greek language, and the Latins of the Latin language ; and 
thus every one prays in his own language." 

The above passages lead us to the conviction, that during 
the golden age of the primitive church, all Christians were 
wont to pray in their respective languages ; and this custom^ 
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accordiDg to the confession of the Roman divines themselves, 
prevailing even beyond the first six centuries. Gassandre 
tells us, that Cardinal Caj6tan declared that it were desirable 
that this custom should be reordained. And when censured 
for having expressed himself to that eflfect, he defended himself 
by stating, that he had derived this opinion from the Gospel 
according to St, Paul. Cardinal Bellarmin himself grants 
that the Armenians, the Egyptians, the Ethiopians, the Rus- 
sians, and other nations have retained, even unto these times, 
their liturgies in tongues ** easy to be understood." 

Such, however, has ceased to be the case in the Romish 
cburch ever since the reign of Gregory I. Bishop of Rome, 
in the year 604 ; indeed, it would appear that the Church is^ 
on the contrary, sincerely attached to the opposite practice, 
and deems it not only an extremely useful, but, moreover, an 
absolutely necessary custom, inasmuch as Gregory VII. en- 
joins to the King of Bohemia the order to forbid the perform- 
ance of divine service in ''a tongue easy to be understood," 
and commands him to bring all his power to bear upon those 
who should not comply with this order, the execution of which 
warranted, according to his views, the strictest measures, 
since he opined that it was far preferable to imprison the un- 
happy people, and even condemn them to death, than to suffer 
them to be acquainted with the object of their prayers to 
the Almighty. 

But we will dismiss these thoughts, and, step by dtep, follow 
up the argument with the Romish divines. Let us therefore 
ask them, whether it is necessary that we should know what we 
do in matters relating to religion ? Whether it is not true that 
prayer is one of the most solemn acts of religion ? Why, then, 
should we not be acquainted with the object of our prayers, as 
well as with the object of any other mode of religions worship ? 
Is it true that it is to be desired that the people should have re- 
course, in their private devotions, to a language that is under- 
stood by them ? I'aking for granted that they have answered 
me in the affirmative, I beg to inquire, why the people should 
not offer up, in a like manner, their public prayers to God ? 
Are the public prayers the less religious ? Are they less ac- 
ceptable to the Almighty, or are they less capable of edifying 
men — of appealing to their hearts? In what respect do they 
differ? The greater the attention I give to this subject, the 
less can I see how it may be proved, with any degree of plau- 
sibility, that the people should not understand what they say 
and what they sing in their public as well as in their private 
prayers. If man cannot individually pray to God with sin- 
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cerity, aad from the bottom of his heart, unless he should 
know what he is praying for, neither can he, it would appear 
to me, pray to God with sincerity and from the bottom of 
his heart, when he is present at public prayers offered up by 
the priests in a language not easy to be understood. If it 
is sufficient that he who officiates should understand what he 
says, why does he not pray in the church, alone ? But the 
▼ery act of gpranting that the priest understands the prayers 
that he offers up, is in itself a tacit admission that there are 
some for whom it is better to understand than not to under- 
stand : and if such is the case with the priest, why should it 
not be so with the people? 

With the view of rendering this point of easier perception 
stil), I will add, that the sole object of these investigations is to 
know whether it is to be desired that the people should be 
edified by Divine service, and whether it is desirable that the 
Church should issue commands contrary to the edification of 
the people. And indeed, it is evident that the performance of 
Divine service in an unknown tongue is of no avail whatever 
to the people. It is in fact no longer a public service, inas- 
much as the priest alone understands what he says ; for can 
we call those prayers public which are offered up in the pre- 
sence of men unable to join in them ? And can the people 
with one accord call upon God to grant their requests without 
knowing what they arc asking for ? Of what use is it to read 
passages of the Scriptures to the people if they can learn 
nothing from them ? Is it not as if we would teach any one the 
French language by reading to him every day from the pages 
of an Arabic or Persian book, of which he was unable to un- 
derstand one single word? 

The Romish divines say, that the worship of the people is 
of a general nature ; that they attend church with the inten- 
tion of serving God, and that this worship is acceptable to 
God, albeit the people do not understand, individually, the 
prayers that are offered up to God, and the passages of the 
Scriptures that are read to them. 

But is this the only object of the Divine service? Does 
St. Paul require nothing more ? Has he not said that the 
understanding should be edified by each and every mode of 
Divine worship ? Has he not said that otherwise the people 
are not edified, that they are incapable of participating in the 
prayers and thanksgivings; and, '*that if there come in those 
that are unlearned, or unbelievers, will they not say that they 
are mad !" (I Cor. xiv.) 

Moreover, if the worship of the people is of a general 
nature, it is because they understand the intention of their 
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worsbip : wherefore then should they not understand each 
and every mode of Divine service, and be thus permitted in- 
dividual worship ? Our piety must needs keep pace with our 
understanding, and with regard to the benefit we may derive 
from prayers that we understand not, it were as well we 
should be absent altogether. 

The Romish divines add, that it is to God we address our 
prayers ; that he hears them, that he understands them, and 
that nothing more is needed. 

But what evil consequences would arise, if all those who 
address God in prayer understood what they say? and how 
can they beseech God to grant their requests, unless they 
all know what they are requesting? Does not prayer form 
part of the Christian worship? And is not this worship ** a 
good law V (Rom. xiv.) Now how can a law be called good, 
when it is neither guided by the light of understanding, nor 
attended with the movements of the heart ? 

How would the Romish divines vindicate the act of reading 
passages of the Scriptures in a tongue unknown to the people? 
Are the lessons and the exhortations therein contained addressed 
to God, or to the people only? Has not God intended them for 
the edification of the people ? And if it is not with this view 
that they are read, of what avail is it to read them at all f 
Is it possible to instruct man by dinning his ears with words 
he does not understand ? Is it not a somewhat unusual mode 
of imparting knowledge, to conceal from the people that 
which they ought to learn ? And is not the act of reading 
the Scriptures in an unknown tongue as little conducive to the 
people's edification, as if this reading were entirely omitted, 
or some other book read in their stead, inasmuch as in the 
like manner that the difference in colours cannot be perceived 
during the night, it matters not what words are used in ad- 
dressing men who cannot understand them. 

The following is another argument of which the Romish 
divines are wont to avail themselves to prove the necessity of 
performing Divine service in a language unknown to the 
people : it is desirable, they say, that every one should wor- 
ship God in the same language. 

And pray for whom is it desirable ? Is it desirable for God 
or for the people ? Evidently not for God, since he hears and 
understands all other languages as well as the Latin language, 
and all are, no doubt, equally acceptable to him. It is not 
desirable for the people, the greater number of whom under- 
stand their own language only, and must needs find irksome 
the necessity of worshipping the Almighty without knowing 
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how far their prayers are acceptable. Perhaps these divines 
mean that such a custom is desirable for the Church of Rome, 
because it considers, that the fact that all nations worship 
God in the language which was originally its own native 
language, may be brought forward as a proof that the Church 
of Rome is indeed the Catholic and Universal Church ; and 
in this fact, the Church of Rome would trust to reclaim all 
nations to its bosom, without, moreover, the necessity of en- 
lightening them. If the above be the meaning of the Romish 
divines, I am bound to confess that such a custom is indeed 
very beneficial to their Church, inasmuch as ignorance, with- 
holding from men the power of argument, and subjecting 
them to the will of those whose mental capacities are supe- 
rior to their own, is, for those reasons, a very desirable attri- 
bute ; whereas knowledge and talent are, in the opinion of the 
Romish clergy, as little to be wished for, as they are attended 
with difficulties. 

The Bishop has excommunicated me, because I have said : 
1st. That the bloodless sacrifice of the mass is not a real 
sacrifice. 2nd. That that sacrifice was incapable of remitting 
the sins of the living and the dead. 3rd. That the sacrifice 
offered up by Jesus Christ on the cross is the only real sacri- 
fice. 4th. That Jesus Christ has not ordained priests to offer 
up his body and blood. 5th. That the so-called sacrifice of the 
mass is derived from the pagans, and not from Jesus Christ, 
or from his Apostles. 

Let us examine these five heads as briefly, but as clearly, as 
possible. 

I. I have said that the bloodless sacrifice of the mass is not 
a real sacrifice, inasmuch as where there is no victim, there is 
no sacrifice. Now, according to the doctrine of the Church 
of Rome itself, Jesus Christ is not immolated on the altar. 
They are, then, bound to acknowledge, however unwilling 
they may be so to do, that there never was a real sacrifice of 
a living victim in which the victim was not put to death. 

The Romish divines say, that '* Jesus Christ is on the altars 
of their Church, in the figure of death only, and invested 
with those types which are assigned to his death.'^ This 
statement then leads us to believe that Jesus Christ is sacri- 
ficed on the altar, in the like manner as he dies on the altar ; 
and since his death, in that case, \^ figurative, his sacrifice is 
also figurative » He does not, actually, really, die on the 
altar, therefore, is he not there offered up in a real sacrifice. 

II. I have said that the bloodless sacrifice of the mass was 
incapable of remitting the sins of the living and the dead ; 
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inasmacb as St. Paul expressly says in his Epistle to the 
Hehrews (ix. 22) : " Without shedding of blood is no re- 
mission." And (Heb. x. 18) : " Now where remission of 
these t>, there is no more ofiTerine for sin." 

III. I have said, that the sacrifice offered by Jesus Christ on 
the cross should not be repeated, because the Word of God 
has given to that only sacrifice the following attributes : — 

1. The redemption of the Church ; for we read in the Acts 
of the Apostles, (xx. 28) : *^ Take heed therefore unto your- 
selves, and to all the flock over the which the Holy Ghost hath 
made you overseers, to feed the Church of God, which he hath 
purchased with his own blood,'* 

2. The accomplishment of the Divine will for the remission 
of sin^ in the words of St. Paul in his Epistle to the Hebrews, 
(Heb. ix. 26) : " But now once in the end of the world hath 
he appeared to put away sin by the sacrifice of himself/' 

3. Our santification, for St. Paul tells us : '* By the which 
will we are sanctified, through the offering of the body of 
Jesus Christ once for alV* 

4. Our perfection, according to the words of St. Paul to the 
Hebrews, (x. 14) : '* For by one offering he hath perfected for 
ever them that are sanctified." 

5. And the redemption of the faithful ; inasmuch as St. 
Paul tells us, that '* Neither by the blood of goats and calves, 
but by his own blood, he (Jesus Christ) entered in once into 
the holy place, having obtained eternal redemption for icf.*' 
(Heb. ix. 12). Besides, this repeated oblation would have us 
believe in the insufficiency of the first oblation ; and indeed, 
either our Saviour's offering of his body to God, his Father, 
was insufficient, or the daily repetition of that oblation is of 
no avail whatever ; inasmuch as if the oblation on the cross 
is sufficient, every other oblation is superfluous : or if the 
other oblations are not superfluous, the oblation on the cross 
is insufficient. 

IV. I have said that Jesus Christ has not ordained priests 
to offer up his body and blood ; for the Scriptures teach us 
that Jesus Christ is the only priest of the eternal covenant, 
aud that to him alone it is given to offer sacrifice for sin. In 
his Epistle to the Hebrews, (vii. 23, 24), St. Paul says : 
** And they truly were many priests, because they were not 
suffered to continue by reason of death: but this man, 
because he continueth ever, hath an unchangeable priest- 
hood." 

The Church of Rome, by setting forth that Jesus Christ 
has ordained priests to offer up his body and blood, over- 
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throws, annihilates the unchang^eable priesthood of Christ, 
inasmuch as if our Lord Jesus Christ should have successors 
to his priesthood, he is not *' a priest for tverT Either St. 
Paul's argDment is bad, or my proof is incontroTertible ; for 
my argument differs not from the following words of that 
Apostle : ** If therefore perfection were by the Leyitical 
priesthood (for under it the people received the law), what 
further need was there that another priest should rise after 
the order of Melchisedec, and not be called after the order 
of Aaron ? For the priesthood being changed, there is made 
of necessity a change also of the law.'' (Heb. yii. 11, 12.) 
With St. Paul, then, I say, that if there is perfection in the 
priesthood of Jesus Christ, who is the priest for ever after 
the order of Melchisedec, what need is there for other 
priests, who are much more after the order of Aaron than 
after the order of Melchisedec ? And if the establishment of 
a new priesthood after the order of Melchisedec has over- 
thrown the Levitical priesthood, must not the ** priesthood 
of priests" annihilate the priesthood of Jesus Christ ? 

But the Romish divines say, that the priesthood of priests 
is the same as that of Jesus Christ. 

Would they indeed say, that the priesthood of priests is 
the same as that of Jesus Christ ? Jesus Christ is God, and 
the priests are men ; — Jesus Christ continueth ever, and the 
priests are men that die ; — no one succeeds to Jesus Christ, 
and the priests succeed one to the other ; — Jesus Christ did 
not offer up his sacrifice for himself, and the priests offer up 
sacrifice, ** first/br their own sins and then for the sins of the 
people;" — Jesus Christ is holy, separate from sinners, and 
the priests are men which have infirmity ;— Jesus Christ 
offered up once a single sacrifice, and the priests daily offer 
up and repeat their sacrifices ; — in fine, Melchisedec was a man 
unlike all other men ; it were necessary then that he who 
should uphold that priesthood established after the order of 
Melchisedec, should be one^ and like unto no other man, and 
the priests are " truly many priests." Having dealt with 
the above comparison, how can we believe that the priest- 
hood of priests is the same as that of Jesus Christ ? And 
since this is the case, again will I say, in spite of all the 
anathemas of the Council of Trent^ the establishment of the 
priesthood of priests annihilates the priesthood of Jestu 
Christ, 

The above passage of the Holy Writ, and my entire con- 
currence with the argument of 8t. Paul, prove clearly that 
the bloodless sacrifice of the mass is not a real sacrifice ; — 
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that the mass is utterly incapable of remitting: the sins of 
the living and the dead; — that the sacrifice offered up by 
Jesus Christ on the cross should not be repeated, — and that 
Jesus Christ has not ordained priests to offer up his body 
and blood. 

I have now still to prove, that the bloodless sacrifice of 
the mass is derived from the Pagans and not from Jesus 
Christ. We will, then, enter into this question : — 

'* The mass (according to some Romish writers) is the 
centre of spiritual exercises, the sun of a pious life, the 
sacrament to which all the other sacraments tender homage, 
the bloodless sacrifice whence all grace flows, and which 
is the end of all devotion, the most perfect homage that earth 
can render to Heaven, and the creature to the Creator, the 
greatest of all imaginable actions, the most sublime oblation 
that can be offered to the Eternal Father." — (Acheminement 
a la Devotion, book iii. chap, i.) And still this sacrifice, 
so holy, so admirable, is wholly of pagan origin. And in- 
deed, Alexander of Alexandria says, that ** It was Numa 
Pompilius, the second king of Rome, who first ordained 
the bloodless sacrifice, and ordered that no sacrifice should 
he offered up without fresh flour; that Pythagoras opiiied, 
that no living thing should be offered up to the gods, but 
that flour only should be deposited on their altars, accord- 
ing to the custom of the Egyptians, who appeased their god 
Serapis, not by sacrifices of living things, but by offering 
up to him small cakes made with flour (paneficiis.) 

The Abb6 de MaroUes, in hint Memoirs, printed at Paris, 
by the permission of Government, proves by extracts from 
the ancient authors, that the mass is wholly of pagan origin, 
(M6moires de M. l'Abb6 de Marolles, 1st Part, page 215.) 
We will follow up the subjoined comparison, and thence 
derive our conclusion. 

THB SACRIFICE OF THB THE BLOODLESS SACRIFICE OF 

HEATHENS. THE MASS. 

The heathen priests were The priests of the Romish 

bound to wash their hands church are enjoined to wash 

before the performance of their hands before the cele- 

their service. Hesiod says, bration of the mass. Sacer^ 

that no offering of wine shall dos sanctam Eueharistam ad' 

be made to Jupiter, unless minUtraturus proeedat ad aU 

the sacrificer has previously iare^ lotis prius manibus, 
washed his hands. (Hesiod, 
Lib. operum et dierum,) 
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iGneas, wishing to save his The priest of the Romish 
gods from the sacking of church is enjoined never to 
Troy, was unwilling to touch touch the sacred host, with- 
them without having pre* out having previously washed 
viously washed himself, his hands. 
'* Donee me de flumine vivo 
Muero." (Virg. 2nd Book 
of the i£neid, towards the 
end.) 

Numa Pompilius, 2nd king The priests of the Romish 

of Rome, forbad his priests church, most, before they 

to offer up their sacrifices, offer up the sacrifice of the 

unless they had previously mass, confess their sins at the 

confessed their sins, and foot of the altar, and ask 

sought forgiveness at the forgiveness of God, the Holy 

hands of the gods and god- Virgin, and all the Saints and 

desses. Saintes of paradise. (Confi- 

teor Deo J Sfc.) 

Numa Pompilius ordered The priest of the Romish 

the heathen priests to be church must be clothed in a 

clothed in a white robe dur- white robe during the cele- 

ing the performance of their bration of the mass, and this 

office. This white robe was white robe is called Alba, 

called Alba. He, moreover. Over this white robe, he 

ordered that the sacrificer wears a coloured tunic, with 

should wear over his Alba a breast-plate, not of brass, 

a coloured tunic with a brass but of gold or silver. This 

breast-plate, and that he tonic is called Chasuble, He 

should offer up no sacrifice also has a veil called Amictus, 

whatever, without having which he wore over his head 

over his head a veil, called about one hundred and fifty 

Amictus, (Alex, ab Alex. Lib. years ago ; but this veil is 

4, c. 17.) now worn under the Alba on 

the priest's shoulders. 

The heathen priests covered The priests of the Romish 
with a stole the back of the church wear, in all their 
victims about to be sacrificed, ceremonies, a stole hung 

round their necks. 

The heathen priests offered The priests of the Romish 
no sacrifice without incense, church celebrate no solemn 

(high) mass without incense. 
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According^ to Plutarch, The priests of the Romish 
Numa Pompilius decreed church, during the celehra- 
that the priests when wor- tion of the mass, turn them- 
shipping the gods, should selves, now towards the altar, 
turn themselves from one now towards the people, 
side to the other. Polydorus Virgil says : — The 

heathen priests were wont to 
turn round during their sacri- 
fices. No douht that the cus- 
tom among our priests of 
turning towards the altar is 
derived from thence. (Book 
5, chap. 11.) 

The heathen priests offered The priests of the Romish 
up their sacrifices in the church are commanded to 
morning, deeming that the celebrate mass in the morn- 
most propitious time, in as- ing only, inasmuch as its 
much as they believed performance after mid-day is 
that the gods attended at considered a deadly sin. (Azor, 
the temples during that part 1. 20, c. 25, q. 6.) 
of the day to receive their 
prayers. (Du Choul, p. 319.) 

The heathen priests, al- The priests of the Romish 
heit they believed that their Church believe, it is true, 
priests usually dwelt in hea- that Jesus Christ is in Hea- 
ven, imagined, according to ven, seated at the right hand 
Homer (Iliad), that they fre- of God ; but they believe also 
quently visited the earth. that, through the efficacy of 

their sacrifice, he is daily 
present on earth. 

The heathen priests per- The priests of the Romish 
formed no ceremony what- church perform no ceremony 
ever, without lighted lamps without having tapers on each 
and torches made of a sort side of them, 
of wood called Toeda. Lactantius expresses himself 

as beneath on this practice of 
the heathens: " Were they 
to uplift their eyes towards 
that light which we call the 
sun, they would surely ac- 
knowledge that God has no 
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need of their lamps, He who 
has g^«en to men that hril- 
liant light to guide them 
during the hours of darkness. 
If this star, that, at its great 
distance, appears to us no 
larger than our own head, 
shines so brightly that 
our eyes are unable to bear 
its power, what, then, mast 
be the power of that light of 
which God is the centre? 
Can we believe those to be 
mentally sane, who imagine 
that they can do homage to 
the Father, the Creator and 
Dispenser of all light, by the 
faint, the impotent glimmer 
of tapers and lights of wax ?'' 
(Lact. 1, 6, c. 2.) 

The heathen priests were The priests of the Romish 
wont to keep their gods Church are, by an express 
under lock and key for fear order of Pope Innocent III., 
of thieves ; and Arnobius, ad- enjoined to keep the Siicred 
dressing them on this custom, host, by them called (rod, 
says : '* Wherefore lock up under lock and key. 
your gods? Is it that you 
fear that thieves should carry 
them off in the night? If 
you are sure that they are 
gods, they need no protec- 
tion save their own. 

The heathen priests, after The priests of the Romish 

having performed their devo- church when they have cele- 

tions, dismissed their hearers bra ted the mass dismiss the 

with the following words : people, saying : lie, Missa 

Ite, Missio est ; or /, licet. est, 

I will here conclude my comparison and my quotations, 
trusting that they will be more than sufficient to prove to 
every intelligent reader, that, according to the writers of the 
remotest times, we have derived the mass, not from Jesus 
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Christ, but from the pagans. I am well aware that the Ro- 
mish divines will still be unwilling to yield to the strength of 
these arguments, inasmuch as, with the view of concealing 
this heathen origin of the mass, they would have us believe 
that these ceremonies are in strict conformity with the mode 
of worship that God himself enjoined to the children of 
Israel, and that they are the repetitions, or imitations, of 
those rites. 

Wherefore, then, let us say to these divines, these repeti- 
tions, or imitations : Are they of Divine authority ? In what 
part of the Scriptures can we find them ? Nowhere. And 
for what reason should Christians imitate rites which were 
to endure until the coming of the Messiah only? Was not 
the worship of the old covenant wholly emblematic ? And 
should we compare prophetic ceremonies to the accomplish- 
ment of the prophecy ? 

Besides, never, for one single moment, did the pious Israelite 
dream of offering up in sacrifice a cake made with flour. By 
sacrificing animals, pure and without spot, the Jews imitated 
the sacrifice of the Son of God, which they already foresaw. 
After the accomplishment of this only sacrifice, those which 
had preceded it were necessarily at an end. Is it not to hold 
as nought the mercy of God to offer up daily a farther sacri- 
fice, since " by one offering he hath perfected for ever them 
that are sanctified?" (Heb. x. 14.) 

Let us then turn away from all these rites, from all these 
sacrifices, which are not the gift of God, but the invention of 
men. Let us remember, that the only sacrifice which the Lord 
desires, the only one that he deli^hteth in, is that the Christian 
should offer up himself as a living sacrifice, that is to say, 
that he should renounce all worldly and transient things, sa- 
crifice them in his heart, and rise, by a charity which shall 
never fail, to the height of things eternal. (Ps. li.) 

No, again, no : under the law of grace, what need have wc 
to think of repetitions or imitations of Jewish rites f Royau-* 
mont himself, in his History of the Bible, fig. Ixx. (a work 
well known to the Roman Catholics) has these remarkable 
words of St. Ambrose : *' This is the great sacrifice which 
Gideon shadowed forth, teaching us that all sacrifices would 
cease one day, and that there would be no other than the sa- 
crifice of Jesus Christ on the cross, which alone is sufficient 
for the expiation of our sins, and renders acceptable to God 
the offerings which the faithful shall make to him, by sacri- 
ficing their hearts, and all their desires, to the end of all 
timeJ' 
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The Bishop has excommunicated me, hecause I distributed 
among my parishioners eighty copies of the New Testament, 
in the language of the people. 

But if the priest Edras erred not in seeking in oblivion the 
ancient laws, and setting them forth before the people, can I 
have erred in seeking also in oblivion, and bestowing upon 
the inhabitants of Serres, the book that contains the law of 
grace, the happy tidings of free salvation ; a book which, 
according even to several philosophers, is the only book 
capable of reforming mankind ? 

St. Chrysostom says: *' Listen unto me, ye fathers of fami- 
lies; to you has it been enjoined to read the Scriptures, to 
read them with attention and assiduity, and not with careless- 
ness. Ye all, laymen, it is your duty to provide yourselves 
with a bible, which is the salvation, or at least, with the New 
Testament, that contains the lessons not to be dispensed with." 

St. Basil, Bishop of Cesariea, who lived in the fourth cen- 
tury, says : ** It is useful and necessary that every one should 
learn in the Holy Scriptures the way he should walk in, as 
well to strengthen his piety as to deter bim from giving up 
his attention to the traditions of men." 

And does not God himself bestow a blessing on every one 
'f whose delight is in the law of the Lord, and who meditates 
therein day and night T' (Ps. i.) Is it not He who says to the 
people, *' Search the Scriptures, for in them ye think ye have 
eternal life ?" (John v. 39.) " Search and read with care in 
the book of the Lord," says tbe prophet Isaiah, holding forth 
to all nations. 

Resting on such testimonies, was it possible that the news 
of my excommunication could make me waver? No ! never 
will I repent of having been the means of laying before my 
parishioners, and inducing them to read, the Holy Bible ; of 
having made them aware of the real value of this precious 
book, by telling them that its meditation is necessary to our 
salvation. Need I dread the curses of men, satisfied as I am 
that God will bless my endeavours to enlighten my fellow- 
creatures ? From the depth of the prison into which I have 
been cast for bearing testimony to those truths, will I exclaim 
at each moment : ^* I had rather die a thousand deaths than re- 
nounce the book of God, the Testament of our Divine Master. 
Let us clasp it to our hearts, that neither bishop, nor pope, 
rector nor vicar may rend it from us : for what indeed would 
be our fate if we were deprived of the word of God ? We 
should be buried in everlasting darkness ; we should lay pros- 
trate, not in tbe presence of God, but at the feet of images, 
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tbe work of men. Let us not deceive ourselves, dear readers, 
a like impiety, such idolatry, would make us slaves, savage 
and brutal slaves, and would lead infallibly to our ruin." 

The Holy Scripture is a gift of God. It is a property to 
which all men have an equal claim ; it is the property of the 
whole world : it belongs alike to the ignorant and the learned, 
to the people and the priests, to him who reposes under his 
&g tree or his vine, and the savage who wanders ever from 
desert to desert. And hence it is that, in these days, the Bible 
speaks the languages of all nations, and addresses itself to all 
men. ''It is the Everlasting who sends his word to all the 
ends of the earth, and it flies swiftly." (Isaiah xiv. 22.) 

Ail men should study the Holy Scripture, because all are 
in need of the Saviour whom it declares to them. The Word 
of God bears tidings of reconciliation, of peace, of grace, 
which the King of heaven and earth would have published 
in '*all the ends'' of his rebellious empire. Therefore, doth 
Jesus Christ, the great and only object of Scripture, address 
to every man, by the means of his word, this salutary invi- 
tation : *' Look unto me, and be ye saved, all the ends of the 
earth." (Isaiah xiv. 22.) Let, then, all eyes seek this good 
Saviour, let every knee bend before him ; let every tongue 
give him glory ; and, that it may be thus, let all men hasten 
to receive the word of salvation that this good Saviour ad- 
dresses to them. 

If the Holy Scripture be a gift that God has given to this 
world, if it be a pledge of his mercy, if it be an assurance 
which he has been pleased to give us of his love for those 
who shall follow his Son, in fine, if it be the sacred depository 
of the truths of salvation, why should not men be permitted 
to read it? Why deprive them of that source of life which 
the infinite love of God has granted to them ? Surely there 
is no danger in receiving His word ? Should we mistrust our 
heavenly Father? Should we tremble at the gift which his 
charitable hand would bestow upon us ? Dear reader, know 
ye not, then, that which ye ought to tremble at? It is at 
those things which are derived yrom men and their prejudices ; 
we ought to tremble lest we should weary the patience of an 
ever-forgiving Judge, and, by omitting to read His holy 
word, become ourselves the cause of our exclusion from 
heaven. Let us, then, whether we be Catholics or Protes- 
tants, seek and cherish the Word of God ; and let this Divine 
word be henceforth the only object of our faith, the only 
rule of our conduct. Let us remember that it is for this pur- 
pose that God has bestov^ed it upon us, and that the day will 
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come when we shall have to render to him an account of the 
use we have made of it. '' Blessed is the man whose delight 
is in the law of the Lord ; and in his law doth he meditate day 
and night. And he shall be a tree planted by the rivers of 
water, that bringeth forth his fruit in his season : his leaf also 
shall not wither, and whatsoever he doeth shall prosper.'' 
(Ps, i. 2, 3.) 

V. 

Methinks, dear reader, that you are now asking me the same 
question that the Jews asked St. Peter after his first preach- 
ing: '* Men and brethren, what must we do to be saved T' 
(Actsii. 37.) Peter answered them, *' Repent and be baptized 
every one of you in the name of Jesus Christ for the remis- 
sion of sins." (Acts ii. 38.) 

Ye also, dear readers, who desire, who seek the salvation of 
your soul, ask St. Paul, and he will shew you the way; be 
will not say, in the words of the priests : Gome and confess 
to me, and I will grant you absolution ; abstain from meat ; 
tell your beads ; have masses said ; offer up your prayers at 
the foot of such or such an altar, or in such or such a chapel ; 
invoke such or such a saint, &c. &c. But he will say to 
you, what he said to the keeper of the prison at Philippi : 
'* Believe on the Lord Jesus Christ, and thou shalt be saved, 
and thy house." (Acts xiv. 31.) 

And indeed, if we believe that our Lord came into the world 
to save those who believe on him, we shall be really saved. 
You know that he has taken upou himself all our sins, that 
he has blotted them out with his precious blood, that he has 
covered us with the mantle of his righteousness, that we need 
fear nothing, having the conviction that if he isfortUf nothing 
can be against us, nothing can tear us from him ; and this is 
heyond the power of practices wholly derived from men, 
which are, generally, observed negligently or through habit. 

If we believe in the Lord Jesus Christ, we shall be humble, 
meek, patient, charitable toward our fellow-creatures, con- 
scious that we ourselves need the indulgence of others. 
In a word, if we believe in our Lord Jesus Christ, we shall be 
able to practise all the virtues, inasmuch as '* everything is 
possible to him who believeth." (Galat. v.) We shall no 
longer fulfil the works of the flesh, *' which are these,' saitb 
St. Paul, ** adultery, fornication, uncleanness, lasciviousness, 
idolatry, witchcraft, hatred, variance, emulations, wrath, 
Ktrife, seditions, heresies, eiivyings, murders, drunkenness, 
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revelliDgs, and such like : of the which I tell you before, as 
I have told you in time past, that they which do such things 
shall not inherit the kingdom of God." 

" But the fruit of the spirit/' continues St. Paul, " is lore, 
joy J peace, long-suffering, gentleness, goodness, faith, meek- 
ness, temperance.*' (Galat. y. 19—23.) 

Welcome, indeed, truly welcome, is the news of our sal- 
vation by faith in Jesus Christ ! Would that I could, dear 
reader, cause it to reach your inmost soul; would that I 
could appeal to your humble and contrite hearts by the 
words that our Saviour addressed, while on earth, to the sick 
woman : " Daughter, thy faith hath made thee whole : go 
in peace, and be whole of thy plague." (Mark w, 34.) And 
again, '* Go ye into all the world, and preach the gospel to 
every creature : he that believeth and is baptized shall be 
saved, but be that believeth not shall be damned." 

All ye, my dear friends, who read the above passage, 
rich or poor, great or humble, remember that to you is ad- 
dressed the glad news that it contains. Salvation is on 
earth : Jesus came to save us, miserable sinners. It is not 
my own word that I declare to you, it is the Word of God, 
and I declare it with the gospel in my hand, and as St. 
Paul says : ** But though we or an angel from heaven 
preach any other Gospel unto you than that which we ba?e 
preached unto you, let him be accursed." (Galat. i. 8.) 

And these are the great truths which are declared to us in 
the name of God. They are to be found in each page of the 
Scriptures ; we need only place our trust in this testimony, 
which is written, *' that ye might believe that Jesus is the 
Christ, the Son of God, and that believing ye might have life 
through his name." (John xx. 31.) 

Since the Holy Writ is the only and infallible source 
whence we may derive knowledge ; since it is therein only 
we are told what we may believe, what we may desire, what 
we ought to love, I cannot conclude without saying a few 
more words on this subject. The Bible is a faithful 
preacher whom we may at any time consult; but as 
there are many persons who are prejudiced against this 
Divine book, which they hold insufficient and full of diffi- 
culties, it shall behove me to endeavour to combat these two 
errors, by shewing, from numerous testimonies, that the 
Bible is alike iuffieient to lead us in the way of salvation, 
without the aid of tradition, and sufficiently clear to make it 
a duty for all Christians to read and study it. 
Firstly then, I say, that the Bible is sufficient by itself, 
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and that there is no tradition in which we nraat needs search 
for oar rule of faith. 

To reject this truth, wonld be like forsaking the limpid 
waters of Siloam, for the stagnant waters of Egypt, thos 
laying ourselves open to the reproach which onr Saviour 
addressed to the Jews in these words : *^ Howheit, in vain 
do they worship me, teaching for doctrines the command- 
ments of men. For laying aside the commandment of God, 
ye hold the tradition of men." (Mark vii. 7. 8.) 

Were tradition necessary, it would be that something was 
wanting to complete our religious instruction, to strengthen 
our faith and encourage our hope. But we have all ^s in 
the Holy Scriptures : *' Whenever it is necessary/' says St 
Chrysostom, *' to teach any truth, to refute any error, to re- 
prove any vice, to enjoin any virtue, to exhort to the per- 
formance of any thing necessary for our salvation, we find 
all in the Holy Writ^ which, in the words of St. Paul, ' is 
able to make us wise unto salvation, by faith in JesDS 
Cbrist.'" (Thess. 1.) 

The Holy Writ is so sufficient of itself, and has so little 
need of aid from tradition, that ^' it is from this source of 
truth alone," according to the words of a Bishop of Lectoure, 
*' that we derive the holy precepts of Christian morality, as 
well as the dogmas of our religion, and that it is by this 
touchstone that we should try our faith and morality.^' 
Hence I conclude with him, that all those things which are 
not sanctioned by this Divine testimony, must needs be nought 
but an absurd fable, emanated fron^the imagination of man, 
for which we should feel horror and contempt only, inasmuch 
as it can but make us deviate from the right path. 

But that which, above all things, calls for our admiration, 
that which so clearly shews the wisdom of our Lord, who in 
his love has bestowed upon us this guide for our conduct, is 
that the Holy Writ is so varied, so fruitful, that it leaves to 
the tradition of man but the sad and fatal privilege of dark- 
ening the Divine light which leads us in the path of truth by 
pointing out to us at each step Him on whom rest all oar 
hopes. And indeed, there is not one among all the doctrines 
founded on tradition that is not at variance with the Holy 
Writ. Would they have us invoke the saints? But the Holy 
Scriptures tell us, that '^ there is one God and one Mediator 
between God and man, the Man Christ Jesus." (I Tim. ii. 5.) 
** That no man can go to the Father but through him." 

Would they have us abstain from meat on certain days! 
But Jesus Christ tells us, that ^' Not that which goeth into the 
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moath de61eth a man/' (Matt. xv. 11.) St. Paul tells us in 
his first Epistle to the CorinthiaDs (x. 25) : " Whatsoever 
is sold in the shambles, that eat, asking no question for con- 
science sake." And in his first Epistle to Timothy, (iv. 1, 2, 
3), he says : '^ Now the Spirit speaketh expressly, that in the 
latter times some shall depart from the faith, giving heed to 
seducing spirits, and doctrines of devils ; speakins lies in 
bypocrisy ; having their conscience seared with a hot iron ; 
forbidding to marry, and commanding to abstain from meats, 
which God hath created to be received with thanksgiving of 
them which believe and know the truth." 

Would they enjoin pilgrimages to certain places ? But 
Jesus Christ said, speaking to the woman of Samaria: 
*' Woman, believe me, the hour cometh when ye shall neither 
in this mountain, nor yet at Jerusalem, worship the Father. 
But the hour cometh, and now is, when the true worshippers 
shall worship the Father in Spirit and in truth : for the Father 
seeketh such to worship him. God t> a Spirit: and they that 
worship him must worship him in spirit and in truth." (John 
iv. 21, 23, 24.) And St. Paul says: '' I will therefore that 
men pray everywhere . . ." (1 Tim. ii. 8.) 

Moreover, there are so many doubts attendant upon tradi- 
tion, that, to avail ourselves of this resource, it were neces- 
sary that we were deprived of every other one. For what is 
tradition ? Mere tales, exaggerated and misconstrued in each 
succeeding century: the proof of which is to be found in the 
fact that pagan theology is nothing but a corruption of the 
Truth. 

But wherefore dwell upon the testimony of men ? Has 
not the Eternal made his will manifest in the following words 
of his prophets : '* Every word of God i9 pure : he w a shield 
unto them that put their trust in him. Add thou not unto his 
words, lest he reprove thee, and thou be found a liar." 
(Prov. XXX, 6, 6.) Again He says : "Walk not in the way 
of your fathers ; observe not their customs ... I am the 
Everlasting, your God . . . keep my commandments." 

And now« will I ask, where is he, who, after testimonies 
so solemn, so authentic, would dare to compare with the Holy 
Writ the fatal tradition of men ? Would he not be ** likened 
unto a foolish man, which built his house on the sand : and 
the rain descended, and the floods came, and the winds blew, 
and beat upon that house : and it fell, and great was the fall 
of it ?" (Matt. vii. 26, 27.) Or, would he not rather have 
subjected himself to all that is written in the book of pro- 
phecy against those who are guilty of such an insult to the 
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Word of God : " For I testify," says St. John, "unto every 
man that heareth the words of the prophecy of this book, if 
any man shall add unto these things, God shall add unto him 
the plagues that are written in this book : and if any man 
shall take away from the words of the book of this prophecy, 
God shall take away his part out of the book of life, and out 
of the holy city.'' (Reyel. xxii. 18, 19.) And elsewhere we 
read: '* What thing soever I command you, observe to 
do it: thou shalt not add thereto, nor diminish from it/' 
(Deut. xii. 32.) 

St. Paul was fully satisfied of the entire efficacy of the Scrip- 
tures, when, in his Epistle to the Galatians, he reproves them, 
in the following words, for having lent their attention to the 
discourses of those men who preached doctrines conformable 
to the tradition of men : '* But though we, or an angel f>oni 
heaven, preach any other gospel unto you than tliat which we 
have preached unto you, let him be accursed." (Galat. i. 8.) 

Now, beloved reader, it is the gospel that St. Paul 
preached to the Galatians, that I preach to you now; and if 
any one, if even ** an angel from heaven, preach any other 
unto you," hearken not, for truth issues not from his lips. 
I desire not even that you trust in my words; I shall always 
tell you, like St. Paul: '* Prove all things: holdfast that 
which is good." ( 1 Thess. v. 21 .) The Holy Scriptures have 
been given to you ; prove, then, by the aid of this infallible 
means, all the words of men, and '' if they speak not accord- 
ing to the law and to the testimony, it is because there is no 
light in them." (Isaiah viii. 20.) If I declare not unto you 
the pure gospel, in the words of the Holy Writ, hearken not 
to me ; but if I declare unto you the good tidings, — that good 
part which Mary chose (Luke x. 42) ; if, in a word, I declare 
unto you Christ, and Christ crucified for the salvation of 
mankind, take heed of what I say, for my words are the words 
of life everlasting. 

If any one blame you, if any one remind you of the de- 
crees of popes and councils, answer him boldly, and without 
fear, that it will not be by the decrees of popes and councils 
that you will be judged at the last day^ but by the Word of 
God that is transmitted to us in the Holy Writ. (John xii.) 

If any one say unto you, '* You are damned, damned to 
eternity," be not disquieted by his words ; remember what 
Jesus Christ said to those who held a like language : '* Judge 
not, and ye shall not be judged : condemn not, and ye shall not 
be condemned" (Luke vi. 37); and elsewhere :*' But woe unto 
you, Scribes and Pharisees, hypocrites ! for ye shut up the 
kingdom of heaven against men : for ye neither go in ymr- 
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selveSf neither suffer ye them that are entering to go In." (Matt. 
xxiii. 13.) Again, dear reader, be not disquieted by like words ; 
seek ye rather Him who is the resurrection and the life, '* He 
that believeth on me," saith Jesus Christ, ^' though he were 
dead, yet shall he live : and whosoever liveth, and believeth 
in me, shall never die." (John xi. 26, 26.) Let us, then, 
place our trust in our divine Saviour. Let us be prepared 
always to say to him, with the same confidence as Martha, 
** Yea, Lord, I believe that thou art the Christ, the Son of 
God, which should come into the world." (John xi. 27.) 

VI. 

We will now examine whether the assertion of those who 
say that the Holy Writ is obscure rests on stronger grounds. 

To believe that the (loly Scriptures are obscure, and that 
the present generation is incapable of understanding them 
without the aid of tradition, is, of all other errors, the most per- 
nicious to the progress of Truth. This error prevails so much 
the more, because unfortunately, there are men who strive by 
every means to impress it on the minds of the people, that 
they may deprive them of the most precious of all treasures. 
While the servants of our blessed Saviour are zealously la- 
bouring to establish, in all parts of the world, societies for 
the propagation of the Word of God, these blind and unhappy 
men use all their interest, all their influence, to paralyse the 
beneficial results attendant upon such an undertaking. While 
all true Christians, of every rank and of every communion, 
promote with their utmost power the propagation of the Bible, 
there are those who labour incessantly to prevent its diffusion, 
under the fallacious pretext that the Scriptures are obscure^ 
and that nothing would be more fatal to the people than the 
power of reading them. 

That the Holy Scriptures contain things '* hard to be 
understood,'' (2 Peter, iii. 16) I am willing to grant, but 
we must attribute that to no other cause save to our limited 
understanding. The Lord has deemed fit to withhold these 
things from the understanding of man, that he may thus 
humble himself before Him, worshipping His almighty de- 
signs. However the language of the sacred writings is still 
sufficiently clear to provoke the pride of the human heart 
and excite to disobedience. • '* This is an hard saying ; who 
can hear it?" (John vi. 60.) 

But if there are things *' hard to be understood" in the 
Holy Scriptures, there are others that are not so, and for 
the sake of these* at least, the permission to read the Sacred 
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Book ought to be conceded to all men, without one single 
exception ; for every man is bound to know and to practice 
those things which Scripture distinctly states to be necessary 
for salvation y and that more especially because those things 
we already know, usually lead to the knowledge of those 
of which we are still ignorant. For instance, it is laid do¥m 
very clearly that " Christ is the end of the law, and no 
one can be saved but by him." (Rom. x.) *' That we might 
be justified by the faith of Christ, and not by the works of 
the law : for by the works of the law shall no flesh be justi- 
fied." (Galat. ii. 16.) 

No, dear reader, the Bible is not so obscure as the Romish 
priests would have us believe it. The Bible is like a large 
tree bearing the most exquisite fruits from beginning to end. 
Now should we not consider him a madman who should 
refuse to gather the fruits within his reach, because he 
could not gather those on the uppermost branches ? Such, 
however, is the man who refuses to read the Bible, because 
it contains things which he cannot understand. 

The Scripture is a vast universe with steep mountains 
which none but the strong and courageous may climb, as well 
as pleasing vallies where may walk children and women, the 
infirm and the aged, in short, all those who are not sufii- 
ciently strong to climb the summit of the rocks. 

It was worthy of the wisdom of our sovereign Lawgiver, 
to place himself within the reach of all, since he wished to 
impart himself to all. To deny this truth, to persevere in 
withholding from the people the permission to read the 
Bible, would be nothing less than depriving them of '^ a 
lamp unto their feet, and a light unto their paths " (Ps. cxix. 
V. 105), to lead them with greater certainty in the dark and 
crooked labyrinth of the tradition of men. 

Romish divines, ye who withhold the Bible from the 
people, listen to the words of Napoleon Roussel, the au- 
thor of **" Le Catholicisrae aux abois " (the Last Gasp of 
Catholicism): 

" If the Bible is obscure, why should you withhold it from 
the people ? You have surely nothing to fear, since if they 
do not understand it, they will soon weary of reading an 
unintelligible book, or they will seek the explanation of its 
pages at your hands. Is it not, on the contrary, because 
this book is clear, too clear, that you forbid the reading of 
it ? Is it not for fear that the people should learn in it what 
you would conceal from them, and that, in it they should not 
find what you would have them believe? To judge from 
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the fact that you insert in your mass-books certain passages 
of the New Testament, and suppress others, we are war- 
ranted in entertaining a like belief." 

Liet all men, then, without one single exception, read the 
Bible, and meditate on it ; let them engrave its words on 
their hearts, '* for it is the power of God unto salvation to 
every one that believeth." (Rom. i. 16.) It is, however, 
possible that some persons may find the Holy Writ obscure ; 
but it will be deemed obscure by those only who, unwilling 
to receive it in its simple and natural sense, shall strive to 
darken it by the interpretations of men, thus, of their own 
free will rushing ot to eternal perdition. ** JPor," says St. 
Paul, *^ if the Gospel be hid, it is hid to them that are lost : 
in whom the god of this world hath blinded the mindsJ* 
(2 Cor. iv. 3, 4.) But, beloved reader, is it fit that the 
wickedness of these ministers of falsehood should prevail over 
the command of God, who says, *' Search the Scriptures: 
for in them ye think ye have eternal life : and they are they 
which testify of me T'^ (John v. 39.) 

If the Holy Writ were so obscure, so wrought with 
danger to the people, how comes it that St. Paul enjoined 
to ail Christians to read the Epistles which he addressed to 
them 1 *' And when this epistle," he saith to the Colossians 
(iv. 16), '' is read amongst you, cause that it be read also in 
the church of the Laodiceans." The same Apostle, in his 
first Epistle to the Thessalonians (v. 27), again says : ** I 
charge you by the Lord, that this epistle be read unto all 
the holy brethren." 

Would ye say that it was the learned, the wise accord- 
ing to the world, that St. Paul addressed? Listen, then, to 
St. Paul himself: '' For ye see your calling, brethren, how 
that not many wise men after the flesh, not many mighty, 
not many noble are called" (1 Cor. i. 26.) 

Of a certainty, you will say, there were those who ex- 
plained the obscure passages to the unlearned. But of this 
there is no mention. Besides, I would have you tell me, ye 
learned divines, wherefore should ye not explain the ob- 
scure passages to the unlearned? But do not, I beseech 
you, deprive them of the pleasure of finding, unassisted^ 
that which God has been pleased to place within their reach,. 
Since, then, the Holy Writ is sufficient to lead us to sal- 
vation, since it is sufficiently clear to render it a duty to all 
men indiscriminately to read it, to study it, and to meditate 
upon it ; read it, all of ye, for '* it is given by inspiration 
of God, and is profitable for doctrine, for reproof, for cor- 
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rection, for instraction in rigbteonsness : that the man of 
God may be perfect, thoroughly furnished unto all good 
works." (2 Tim. iii. 16, 17.) 

Fathers and mothers, read the Word of God : read it 
each evening, when, after your daily labour, you are seated 
by your firesides, surrounded by your children, and the peace 
of Heaven shall dwell in your families. Let those conver- 
sations iu which, too often, slander and calumny have so 
large a share, give place to the reading of the Word of Grod, 
and God will bless you. 

Young men, my friends, read the New Testament. Forget 
for ever those worldly songs so fatal to your salvation, and 
henceforth let us hear only psalms and hymns in praise of 
our Lord Jesus Christ. 

Men and Women of every age, of every condition, read 
the Holy Scripture. Fear not that it should lead you astray 
in the way of salvation. It is the armour of God, with 
which ye may stand against the attacks of your enemies. It 
is the helmet of salvation ; it is the sword of the Spirit, 
wherewith ye shall be able to quench the fiery darts of the 
wicked. (Epbes. vi. 16, 17). Suffer it not to be torn from 
you ; rather emulate the Christians of old. Keep it, dear 
reader ; it is the gift of God to all nations. It is the nou- 
rishment of our souls, ** a lamp unto our feet, and a light 
unto our paths," that we may not walk in the darkness of 
error and death. None save the enemies of oar salvation, 
and of the Gospel, can say, that the Holy Writ is an obscure 
book, and dangerous in the hands of the laity. But whoso- 
ever desireth to make Christ known, and Christ crucified for 
the redemption of many, will exhort you, will entreatyou, 
as I myself exhort and entreat you, to meditate on the Word 
of God, for ** in it you think you have eternal life^ Make 
it the rule of your faith and conduct. Receive respect- 
fully all that is contained in that sacred book, but reject as 
false, that which is not derived from this Divine tes- 
timony ; for St. Paul says : "If any man teach otherwise, 
and consent not to wholesome words, even the words of oar 
Lord Jesus Christ, and to the doctrine which is according 
to godliness ; he is proud, knowing nothing, but doting 
upon questions, and strifes of w^ords, whereof cometh envy, 
strife, railings, evil surmisings." (I Tim. vi. 3, 4.) Look 
not to those who preach the Word, but look that they preach 
it purely, for there are evil labourers in the vineyard of the 
Lord. Shew as much anxiety for your spiritual as for your 
temporal advancement. Ask a reason for every thing ; and 
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if you hear set forth things which are not in the Scriptiirns, 
receiye them not; reject them as the alloy the wicked would 
fain mix virith the pure gold of the sanctuary. And now, 
dear reader, let every one of you join me in this, 8t. 
Augustine's, prayer to God : 

'' O LiOrd our God, give us grace clearly to see that 

heaven which is the work of thy hands. Remove from 

before our eyes the clouds which conceal it from us. It is 

in these divine books that we may find those testimonies, 

by the means of which thou impartest thy wisdom to the 

humble. Carry thy glory to its greatest height by the 

tnouth of those who declare to us in those books, and 

whom, from the simplicity of their language, we should call 

infants ; for we know no books that can like these destroy 

pride, and confound thy enemies, that is to say, those 

who would deny their sins, for which reason they ever 

render the less their chance of reconciliation with thee. 

No, my God, I know no books that can be compared to these 

holy books. They have caused me to submit to thy yoke, 

they have led me to confess my unworthiness, and they have 

taught me to serve thee, in a worship wholly pure and free. 

Lead me, then, to understand them, merciful Father, and 

reward, by this favour, my submission to them , for thou 

hast only so firmly established their authority in favour of 

those who submit to them." (Confessions of St. Augustine, 

Book xiii. ch. 15.) 



VII. 

Answer to various questions addressed to the Protestants 

hy the Romish divines. 

First Question. 

The Romish theologians, willing to be ignorant that Pro- 
testantism is nought but the pure Christian religion, are al- 
ways asking the Protestants : — Where was your religion before 
Luther ? 

This question, dear reader, is the same that the idolaters 
asked the Jews : '* Where was" said they, **your religion 
before AbraJiam ?" 

The ews used to answer : ** The worship of the true God 
having been corrupted during several centuries, that of idols 
had replaced it in the greatest portion of the earth. God 
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raised up Abraham to reform religion, and to bring back the 
worship of God to its primitive institutions ; and for that it 
was necessary, said the Jews, that Abraham and his family 
should cease to hold all communication with these idolaters. 
And that thus, although the reformation now undertaken by 
him was necessarily a novelty, his religion was truly an- 
cient, as ancient as that of Noah, of Enoch, or of Adam/' 
I answer now to all those who ask us : *' Where wa9 your 
religion before Luther?*' '' Our religion before Luther ex- 
isted in all places where Christianity existed, purer in some, 
more corrupted in others. It was, especially, during several 
centuries, almost stifled in this West of ours, by an infinity 
of errors and abuses, happily banished by the Reformation. 

*' Our religion, before Luther, was in the Bible, in the 
New Testament, a book which Rome had hidden from our 
fathers, and substituted for it, a religion of her own. I^nther 
found this Bible, and, filled with that courage which proceeds 
from above, he presented this Bible to mankind, saying io 
them : * Men, my brethren, there is the religion of Moses, 
of Abraham, of David, of the Prophets : here is the re- 
ligion of the Apostles, the religion of Jesus Christ.' " 

Thus, although the Reformation began in the time of Luther, 
our religion is as ancient as Christianity itself; inasmuch as if 
we take away all the additions that the Church of Rome has 
made to the Christian faith, all the innovations she has 
introduced into its rites, that which remains will be our 
religion. Now, no one will dare maintain that there is any- 
thing in all that, which is not pure and primitive Chris- 
tianity. 

Second Question. 

Luther, Melancthon, Calvin, &c., are instruments too mean 
to have been raised up by God to effect a reformation. 

To this I answer, that if 'we consider them as men, who 
like ourselves have been formed from the dust of the earth, 
I acknowledge that they seem weak, very weak instru- 
ments; but if we consider them as in the hands of Him 
who has employed them, I find in them nothing that is 
vile, or weak, or despicable. But a few insects were 
necessary to confound the pride of Pharoah, (Exod. viii. 
17) and to make him acknowledge that ''there was the 
finger of God," who takes pleasure in employing the most 
despicable means to make manifest the might of his arm ; 
and our Lord Jesus Christ, to humiliate and abase the 
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synagogue, to overthrow and destroy the errors and super- 
stitions of paganism, and to bend the knee of all mankind 
under the holy yoke of the cross, made use of none from 
amidst the great of this world, but of timid, ignorant and 
uneducated fishermen, who still have caught in their nets 
both kingdoms and empires. And it is thus that he has 
again acted in these latter days, at the time of the restora- 
tion of the Gospel. Acknowledge then, ye Romish theolo- 
gians, acknowledge with the royal prophet, that " This is 
the liOrd's doing." (Psalm cxviii. 23.) Our immortal re- 
formers have also loudly published this, having always 
said after the Apostles, *' It is not we who have done these 
things, but they are done in the name and through the 
power of Jesus Christ. (Acts iii. 16.) 

Cease then to insult Luther, Melancthon, Calvin, &c. ; 
and acknowledge that these reformers are nothing else but 
those "dry bones" seen by the prophet Ezekiel, (Chap, 
xxxvii.) The Spirit of God miraculously animated them : 
he washed them in the blood of his only Son^ and spread 
them abroad over the face of the earth. 

Third Question. 

To convince us that they have acted by the command of 
God, your Reformers ought, say the Romish divines, to have 
proved the truth of their mission by miracles. 

I answer to this : Had our reformers taught a new doc- 
trine, doubtless, then they ought to have given visible and 
extraordinary signs of their calling. But having only taught 
and preached the Gospel, and nothing but the Gospel, of 
what use would have been the miracles required of them ? 
Is not the divine origin of the evangelical doctrine sup- 
pcirted and proved by the most unquestionable miracles? 
Do we not learn from St. Paul, that these extraordinary 
gifts that God scattered about so abundantly at the begin- 
ning of Christianity, would one day cease? (I Corinth, 
xiii.) Have we not been warned by our Lord Jesus Christ 
himself, that those who would boast of their power to per- 
form miracles, would be but teachers of lies, and false 
prophets. (Matt, xxiv.) Besides, if Moses was miracu- 
loutly saved from the waters by the daughter of Pharaoh — 
if, to avoid persecution, the prophet Elijah was miraculously 
preserved near a brook (I Kings, xvii.)— if Daniel was 
miraeulouily preserved in the den of lions— if the same Daniel 
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and his companiotis were miraculously preserved in the fiery- 
furnace — is it not also one of the most transcendent miracles 
of the power and might of God, that our celebrated re- 
formers should have remained safe and untouched, in the 
midst of the rage and the persecutions of their most invete- 
rate enemies? Let the Romish divines lay their haod on 
their hearts, and if they will do justice to our cause, they 
roust acknowledge that if it had not been the cause of God,if our 
faith had not proceeded from above, long ago would it have 
been abolished, since, without measure, has it been attacked 
by barbarous, implacable, inhuman, and cruel enemies, and 
has never once appealed for succour to the sword. Is it 
not the greatest of all miracles, that in the most difficult 
circumstances, alike in exile and in the midst of the flames, 
the Lord has always been with us, as he will be unto the 
end of the world, according to the solemn promise which be 
has made to us in his Word. (Isaiah liv.) 

Fourth Question. 

'* The number of Protestants is so small,'' say the Romish 
divines, '* that it is impossible they can constitute the Church 
of God." (Bellar. de Eccl. lib. iv. cap. 7.) To that I 
answer, that if the number of a sect was necessary to prove 
the truth of a religion, ours would not be found so small as 
our adversaries suppose ; for were we to unite all the Chris- 
tian communities of the present day, which taken together 
are much more numerous than those attached to the church 
of Rome, and which all agree on certain doctrinal and prac- 
tical points that are in debate between us and that church 
of Rome, and like us reject ;the fundamental article of 
popery, namely, the supremacy of the Bishop of Rome 
over all the churches in the world, our opponents would be 
constrained to own, that the number of Protestants is much 
greater than that of the believers in the Church of Rome. 

And the number of Protestants will still be prodigiously 
augmented, if with the Catholic divines, we inquire how many 
there are, amongst the thirty-one million of Catholics which 
France contains, who fast on the days prescribed by the Pope, 
— how many who confess but once during the year— how 
many who believe in trans ubstantiation — how many who 
believe that a priest, a sinner like other men, can retain and 
remit the sins of his fellow creatures 7 . . . From these thirty- 
one million I will grant them three million of children and 
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old women, three other million of men accustomed to belieye 
without inquiry, and the remaining twenty-five million of 
Frenchmen are thus, in fact, Protestants. 

But for what purpose should I avail myself of this ad- 
vantage ? Supposing, even, that we Protestants were much 
inferior in numbers to the members of the Church of Rome, 
would our church be the less true for that ? For, tell me, ye 
Romisli divines, was the Church of God numerous in the 
days of Abraham, that church which was limited to one 
single family, and to the little kingdom of Salem, of which 
Meichisedec was king ? Was the Church of God very nume- 
rous in the time of Moses, when it existed only amongst one 
single nation, wandering from desert to desert? Was it nume- 
rous in the days of Elishah, when, with the exception of the two 
tribes who worshipped at Jerusalem, there were in the re- 
maining ten, but seven thousand men who had not bowed the 
knee before Baal ? Was the Church of God very numerous 
in the time of Jesus Christ, when it was confined to twelve 
Apostles, seventy Disciples, and a few other persons? 
What a look of contempt would the Rev. Doctor Bellar- 
min have cast upon this little fiock, which possessed neither 
of those two characteristics by which we should recognize, 
according to him, the true Church, namely, great numbers 
and pomp. 

But why dwell any longer upon all these examples, as if 
the truth of a religion was decided by the majority of votes ? 
This argument is good but for weak minds, for I am certain 
that no sensible or virtuous man has ever considered it as a 
clear proof of the truth of a religion. If great numbers were a 
sure sig^ of being in the right path. Scripture would have vainly 
said, '^Follow not the multitude to do evil." (Exod. xxiii. 2;) 
And in the Gospel according to St. John (vi. 66 — 68,) we read, 
'* From that time, many of his disciples went back and walked 
no more with him. Then said Jesus unto the twelve. Will ye 
also go away V 

If the apostles had followed the teaching of the Rev. Dr. 
Bellarmin, they would have answered : '* Yes, Lord, we will 
go away because the multitude is not on thy side." 

In the Gospel according to St. Matthew, (xxvii. 20,) we 
read : *^But the chief priests and elders persuaded the multi- 
tude that they should ask Barabbas and destroy Jesus." To 
keep with the crowd, it was then necessary to cry out against 
the Saviour of the world : " Let him he erwnfied^ let him be 
crucified P^ 

No, no 1 in spite of Bellarmin, numbers will never be an 
infallible sign of the Church of God. 
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Fifth Question. 

Your doctrine is altogether new, say the Romish divines 
to the Protestants ; you are therefore not the Church of God ; 
as for us, we have antiquity on our side. 

I answer, that antiquity is not always an infallible sign of 
true religion ; for there certainly was a time when the Chris- 
tian relinon was a novelty, and then, unquestionably, the 
Jews and the heathens had over it the advantage of antiquity. 

The principal thing is to ascertain which belief is the old 
Christian faith — that of the Church of Rome, or of ours. 

We will first observe that a portion of the doctrine of the 
Church of Rome is similar to ours ; for example, the articles 
of the Apostles' Creed, as set forth by the first four general 
councils. To these is reduced all that we believe in the 
matter of faith ; they are absolutely necessary for salvation, 
and nothing is wanting that may be shewn to exist in the an- 
cient creeds of the Christian church : so far, our faith and 
that of the Church of Rome are of equal antiquity, that is 
to say, as ancient as Christianity itself. Thus this inquiry is 
only connected with those matters upon which our opinion 
does not agree with that of Rome. Principally upon the 
nine articles of the creed of Pope Pius IV. concerning the 
sacrifice of the mass, the sacrament of one kind only, purga- 
tory, indulgences, auricular confession, absolution, the wor- 
ship of saints, of images, &c. &c. As not one of these 
dogmas is to be found in any of the primitive creeds generally 
received in the Christian church, we deny their antiquity, and 
maintain that they are so many innovations. 

As for the negative articles of the Protestant religion, 
in opposition to the errors and corruptions of the Romish 
faith, they have become accidentally part of our belief, 
in the same manner that denying the dogmas of Arianism 
became a part of the Romish belief, from the commencement 
of that heresy. 

In one word, we believe and we teach all the things con- 
tained in the creeds of the ancient Christian church, ^nd 
which were then held necessary for salvation. This is our 
belief. 

The Romish church, on the contrary, is an innovation upon 
the Christian religion. She has thus strangely disfigured it 
by her various additions, in matters both of faith and practice. 
These additions constitute the Romish religion, and we reject 
them, inasmuch as they are changes in Christianity, as well as 
novelties. 
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In this consists the Reformation of the X Vlth century ; and 
if it will gratify the Romish divines, I am perfectly willing 
to acknowledge, that this Reformation is not as old as their 
corruptions, since every reformation necessarily supposes the 
existence of errors and ahuses. 



VIII. 

INNOVATIONS MADE IN THE CHURCH OF JESUS 
CHRIST BY THE POP^^S AND BY THE BISHOPS. 

QUESTIONS ADDRESSED TO THE ROMISH DIVINES. 

Is it true, or not, that it was only in the Vllth century, 
under Gregory I. Bishop of Rome, that the saints were 
substituted for the heathen gods, and that it was only at this 
period that temples were dedicated to them, festivals were 
established iu their honour, and men began to invoke them ? 

Is it true, or not, that it was only in the Vllth century 
that the doctrine of purgatory was introduced amongst 
Christians ; that this doctrine gave rise to the pretended 
apparition of spirits, vulgarly called ghosts or peurs (frights) : 
that from these illusions arose that mass of funereal and 
dismal ceremonies we still see in the present day, and which 
are designed for no other purpose than that of assisting or 
delivering the souls of the dead ; and this superstition changed 
the eucharist, which is a sacrifice for the living, into a sacri- 
fice for the dead? 

Is it true, or not, that this same Gregory I. Bishop 
of Rome, was the first to introduce the custom of anointing 
at the ordination of priests, and to adopt the sacerdotal orna- 
ments of the heathen priesthood ? 

Is it true, or not, that it was only in the Vllth century 
that Phocas, emperor of Constantinople, gave to Boniface 
III. bishop of Rome, the title of Universal Bishop ?* 

* The general, Phocas, to gain possession of the crown of 
Maurice, emperor of Cunstantinople, murdered the five sons of 
this emperor under the eyes of their father, who, in his turn, had 
his head severed from his body upon the corpses of his children. 
At the time of this massacre, the eldest ^on of this emperor 
was in Persia. Arrested at Nice, he was put to death. The 
relations, the friendSi the servants of IMaurice, were also be- 
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Is it true, or not, that Irene, empress of Constantinople^ of 
heathen descent, convened in 788 the second Council of Nice, 
and, having expelled therefrom the most learned divines, pre- 
vailed npon the members of this council to ordain the worship 
of images, against the old opinions and the oppositions that 
this impiety met with from all sides ? 

Is it true, or not, that it was only in the year 880, that 
Adrien, bishop of Rome, began to canonize saints in imita- 
tion of the heathen apotheosis ? 

Is it true, or not, that it was only in the Xlth century 
that the priests were ordered to sacrifice, " accipe potesta- 
temJ' . . . Receive the power of offering sacrifices to God, 
and of celebrating masses for the living as well as for the dead ? 

Is it true, or not, that it was only in the year 1055, under 
Pope Victor IL that the custom of redeeming penances was 
introduced ; that it was decided that they could be commuted 
into pecuniary fines, by gifts to the church, by pilgrimages? 

Is it true, or not, that since that period their efiVct has 
been extended beyond this world, to abridge the number 
of those years to be passed in purgatory? ' 

Is it true, or not, that it was Pascase lladberd, a monk of 
Corbie, who, in a treatise he wrote in the year 831, intro- 
duced into religion the doctrine of transubstantiation, and 
that it was only the fourth Lateran Council, held in the year 
1215, who asserted the truth of this dogma ? 

Is it true, or not, that St. Peter, St. Paul, or St. John, 
never said to any sinner — I, Peter, Paul, or John, I absolve 
you ? If they never said that, why should you say it, ye 
Romish divines, even did you possess their power? and why 
do you say it, possessing it not? 

Is it true, or not, that it was the Pope Honorius III. who, in 
1220, was the first to command the adoration of the host ? 

It is true, or not, that at the same time that the adoration 
of the host was introduced, Dominic, the founder of the 
Jacobins, brought into use the rosary, invented by Peter the 
Hermit, in 1090? 

Is it true, or not, that it was only in 1414 that the Romish 

headed, as well as the Empress Constantina and her three daughters, 
in spite of the promises Phocas made to Cyriacus, Bishop of Con- 
stantinople, to spare them. The bishop, as a punishment for this 
barbarity, refused him permission to enter the church. The prince 
was enraged, and to revenge himself against the prelate, be gave to 
Boniface III. bishop of Rome, the title of Uniyersal Bishop. It is 
thas that the bishop of Rome is to this day Bishop of bishops, not 
by diyine right, bat by the decree of a murderous emperor. 
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church withdrew the cup from the laity, althoug^h our Lord 
Jesus Christ instituted the most holy sacrament of the 
eucharist for both kinds ? 

If all this be true, and all this is true, these are all innova- 
tions that men hare made in the church of Jesus Christ. 
Therefore, we Christians protest against them. We reject 
them : for you know, ye Romish divines, that as man 
has not the power to make a religion, so it is not allowed him 
to add, to change, or to retrench anything whatever from that 
one which Jesus Christ has brought to us from heaven. 

Acknowledge then, ye bishops, that if God, in his mercy, 
had not raised up such as Luther, as Calvin, as Zuinglius, as 
Melancthon, and those other holy persons, who, by their 
preachings, withdrew from beneath the bushel the light of the 
gospel, where it had been wickedly hidden, you would have 
carried so far your religious innovations, that Christianity 
would soon have been completely crushed and stifled by them. 
But the blow that they struck, guided by the all-powerful hand 
of God, freed it from the thorns of scholastic theology, shook 
papal authority to its very foundation, and restored to kings 
and to emperors, who had hitherto trembled under the censures 
of the Romish church, that legitimate authority which the 
, popes refused to concede to them. And from that time, Ger- 
many, England, Scotland, Sweden, Denmark, Norway, the rich 
provinces of the Low Countries, the most charming Cantons 
of Switzerland, a considerable portion of France, Lithuania, 
Moravia, Hungary, Silesia, Bohemia, freed themselves en- 
tirely from the slavery of the papal yoke, and from its errors, 
to marshal themselves under the banners of the Gospel. 

I conclude by denying that assertion, so constantly made, 
namely, that some few ceremonies are necessary to religion. 
Certainly some ceremonies are necessary to religion, but 
only those mentioned and ordered in the Gospel. Conforma- 
bly to them, we ought to assemble in one place to pray and 
hear the Word of God together : we should kneel when we 
make our supplications ; we should celebrate the holy cere- 
monies of baptism and the Lord's supper, and chant the 
praises of God, our Creator and Lord. 

Christians ; let us preserve with the greatest care the 
precious gift of the sacred doctrine. Let us remain inviolably 
attached to that purity and simplicity which our Divine 
Saviour has prescribed in his word, and of which he has him- 
self g^ven us the example. Let us reject everything that 
proceeds from paganism or from men. Let us be fully per- 
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euaded that Jesus Christ is infinitely more wise, more prudent 
than we are, and that the perfection and the excellence of 
true religion consists in performing the will of God, and 
not our own, in serving Him with the devotion of a pure 
heart, and not with the pomp of a multitude of frivolous and 
useless ceremonies. 



THE END. 
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